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HISTORY
b.Sanhedrin 108b

1277w i1712,i127N2 117 71 21T WY Shem said: “We had a terrible time on the Ark. Some creatures
T27TW 0172 TI52RiT 0172 7177IR2 needed feeding during the day, and some at night. But the
- 12722 MIZIRIT 17792 1773NiT) phoenix, one time my father found it lying down in a corner of
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the ark. He asked it, ‘Do you not want anything to eat?” And it
replied, ‘I saw that you were busy, and I did not want to trouble

.NINN RYT KA RiT 1Y 0K VIR you.” My father said, ‘May it be God’s will that you live forever.”
INSPIRATION
b.Eiruvin 100b
man™ XY XOnH R :]am2 121 NN Rabbi Yochanan said: “Even if the Torah had never been given, we
;71NN MY 17777 1277 770 would have learned modesty from the cat, the wrongness of theft
1T T NLTonIn o from the ant, the laws of adultery from the dove, and civilised

.2137Nn yIx . »
Y behaviour from the rooster.
m.Avot 5:20
2113 1Y M1 NIR RATN A AT Yehudah ben-Teima said: “Be as strong as a leopard, as swift as
TI¥7 NTWYZ 7RI 712307 72¥3 Y71 W03 an eagle, as swift as a gazelle and as strong as a lion, in doing the
DMWYV PAR will of the Holy One.”



ALL CREATURES GREAT AND SMALL
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David asked the Holy One: “Creator of the world, the spider weaves all
year long but never wears wool. What is the point of such a thing?” God
replied: “David! Why are you sneering at these creatures? A time will
come when you need them, and then you will understand why they were
created.” And when David had to hide in a cave from King Saul, the
Holy One sent a spider, and the spider wove a web that sealed off
the mouth of the cave. When Saul arrived, he saw the web and said:
“It is certain that nobody is in here, because they would have torn the
web into shreds.” So he left without searching the cave. David
emerged, and kissed the spider, and said to her: “Blessed be the One
who created you.”



DEATH

David Sears'

Rabbi Moshe Cordovero wrote: “A soul that has been reincarnated in an animal suffers because it is
aware of its grievous condition. It may appear in a dream to one of its relatives, asking for help in order
to attain a measure of relief, to whatever extent is possible - that is, if the soul merits to recall its
former place or its relatives. Sometimes it is utterly deprived of relief and experiences great anguish.
Such an animal may be endowed with extraordinary intelligence because of the reincarnated soul it
bears.”

Rabbi Eliezer Azkari wrote: “The Kabbalists state that when a person is reincarnated as another human
being, they do not remember their former life; however, when a person is reincarnated as an animal,
beast, or bird, they do remember their former life. Therefore, the soul grieves and agonises over how it
has fallen from the heights of heaven, from the human form to an animal form.”i

1David Sears, The Vision of Eden: animal welfare and vegetarianism in Jewish law and mysticism (Scotts Valley, California:
CreateSpace: 2015), ebook edition: ch 5.

iCited by Sears as: Shiur Komah, Inyan Gilgul

i Cited by Sears as: Sefer Chareidim 33



WEIRD AND WONDERFUL
m.Shevuot 3:8
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Beth Berkowitz™®

What is an oath that is taken in vain? It is when someone takes an
oath that hinges on something impossible, such as: ‘if I do not see
a flying camel’, or ‘if I do not see a snake the size of an olive-
press’.

Given that there are almost infinite ways to imagine the impossible, it is interesting to see what the
Mishnah conjures up: a flying camel and a gargantuan snake. Later rabbinic commentators wondered:
Why not a flying mouse? Isn’t that just as ridiculous? And, conversely, they challenged: is a gargantuan
snake really so impossible? Animals serve frequently in rabbinic literature to define the limits of
reality. Animals sit at the edge of personhood, like a variety of human characters - women, children,
slaves, foreigners. Animals press the boundaries of what we know, and that is why, I would speculate,
the rabbis use animals to imagine the unimaginable.

v Beth A Berkowitz, Animals and Animality in the Babylonian Talmud (Cambridge: Cambridge University Press, 2018): 37-38.
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PRAYER
Perek Shirah 5
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! Adapted from NJPS translation

What does the pig pray? God is good to the good and to the upright
in heart (Psalm 125:4).

These are the creatures that you may eat from among all the
land animals: any animal that has true hoofs, with clefts
through the hoofs, and that chews the cud, such you may eat.
The following, however, of those that either chew the cud or
have true hoofs, you shall not eat: the camel: although it chews
the cud, it has no true hoofs; it is impure for you. The hydrax:
although it chews the cud, it has no true hoofs; it is impure for
you. The hare: although it chews the cud, it has no true hoofs; it
is impure for you. And the swine: although it has true hoofs,
with the hoofs cleft through, it does not chew the cud; it is
impure for you. You shall not eat of their flesh or touch their
carcasses; they are impure for you.



RATIONALE
Sifra, K’doshim perek 11:22 (Weiss edition p 93b)
170 IR Y 72 TYOR M Rabbi Elazar ben-Azariah says: “One should not say, ‘I have no desire
"WOK 'K ... DR TNR? ROW to eat pork’. Rather, one should say, ‘I yearn to eat pork, but what can I
"WAR 2K ... T W1 F13N7 do? My Creator on high has decreed that I mustn’t.” From where do we
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' ' learn this? From scripture: I have separated you from among the peoples,
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25 b to be unto Me (Leviticus 20:26).

Rabbi Jacob Milgrom*

The literature on Leviticus 11 is vast and there are as many theories as theorists. One theory that merits
serious consideration is the hygienic hypothesis: the forbidden animals are carriers of disease. The
ancients discovered the harmful animals empirically and modern science has verified their findings:
the pigis a bearer of trichinosis, the hare of tularemia, carrion eating birds harbour disease, and fish
without fins and scales attract disease because they are mud burrowers. The hygienic hypothesisis an
honoured one. It counts among its proponents Maimonides, Ramban and Rashbam and it is probably no
accident that the former two were physicians.

Despite these proponents, there are weighty objections to this theory. For example, the camel - a
prohibited animal - is a succulent delicacy for the Arabs to this day and there is no evidence that they
suffer gastronomically. Also, if hygiene were the sole reason for the diet laws, why were they restricted
to the animal kingdom?® Why were poisonous plants not prohibited?!!

1 Jacob Milgrom, “Ethics and ritual: the foundations of the biblical dietary laws” in Edwin B Firmage, Bernard G Weiss and John W
Welch (eds), Religion and Law: biblical-Judaic and Islamic perspectives (Winona Lake, Michigan: Eisenbrauns, 1990), 159-192:
175-176.

i Maimonides did actually, very sensibly, prohibit Jews from eating mushrooms: see h.Dei’ot 4:9.
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BRabbi Nina H Mandel™

It is likely that the longevity of interest in trying to explain these laws dates from the earliest moment
someone refused to eat the food offered by a neighbour. One of the primary reasons is that kashrut
limits commensality: the simple social practice of a shared, communal meal. Commensality is not the
reason kashrut laws exist, but it is a reason why people care so much that they do. Social boundaries are
created and enforced by symbolic boundaries embodied in communal patterns of behaviour. Limiting
what you will and will not eat becomes linked to where and with whom you will eat.

Much effort has been made to understand the rationale behind the biblical and rabbinic kashrut laws.
Perhaps alternatively, we should try to understand why people care so much about why the laws exist
and how that impacts both internal and external relationships.

v Rabbi Nina H Mandel, “Why do they care? Understanding the need to explain the kosher laws” in C Gallin and S S Magliveras
(eds), Odysseys of Plates and Palates: food, society and sociality (Oxford: Inter-Disciplinary Press, 2015), 31-42: 33, 37.
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DECEPTION
Leviticus Rabbah 13:5

17850 RININ Y17 KW YW1 10 0 Just as a pig lies down, extends its hoof and says: “See, I am
fTRANA OTTR N1277 72 770 "IRW IR NI kosher!”, so too do the Romans arrogantly pillage and
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plunder while affecting to administer a fair judicial process.

This teaches us that in the case of those whose inside is not like their
outside - that is, hypocrites who give the appearance of being kosher
- there is no doubt that they are worse than someone who is
completely evil but whose inside and outside both accurately reflect
that. Moreover, such animals propagate this evil quality in the body
of those who eat them. The four empires who eat of camel, hydrax,
rabbit and pig” absorbed their characteristics. Thus these empires
present themselves as being kosher, as if they intend to treat the
Israelites well, yet in reality they are evil and bitter and think only
wicked thoughts all day long. Yet the Israelites were not wary of
them, seeing that the empires raised a small number of righteous
people. However, these righteous people only existed for the benefit
of the empires, and they too, deep down, hated the Israelites.

VVarious scriptural sources are mustered to demonstrate that the Babylonians eat (and are thus similar to) camels, the Medians
are hydraces, the Greeks, rather adorably, are rabbits, and the Romans, of course, are pigs. Yes I did just use the word
‘hydraces’ and yes I am quite proud of myself.



FUTURE
Torat Moshe to Leviticus 11:2

271N 1NW XIpa in? Why is a pig called 711 (‘chazir’)? Because in the future, it will revert (i,
2", %"y% 1ned annw ‘chozeir’) to being permitted. That is to say, its physiology will change to
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make it a kosher animal.

All the animals which are forbidden in our world will, in the future,
be permitted by the Holy One. Why did God forbid them to begin
with? In order to see who would accept the commandments, and who
would not accept the commandments. But in the future, the Holy
One will permit all that God forbade. There are some, though, who
say that this is not so. Rather, just as the Holy One will cut off and
destroy those who ate non-kosher animals, surely so too will God
destroy the animals themselves.



BRabbi Dr David Kasher:

The first indication that the Children of Israel are able to move holiness from the priesthood into their
own lives comes in Leviticus chapter eleven with the listing of kosher and non-kosher animals. These
verses make it quite clear that the practice of keeping kosher is meant to sanctify the practitioner. One
gets the sense that the body has become the new sanctuary, with every person treating their own mouth
and stomach as a kind of mini-altar, on which only holy things can be placed. Leviticus never leaves
holiness behind. The message is not: forget the sacred and focus on the ethical. Rather, the message is:
true holiness is manifested through justice. We find the sacred and the pure not only in the Tabernacle,
and not only in our bodies, but out in the real world, in living society. This merging of justice and
holiness is a radical move, but also a brilliant one.

vi Rabbi Dr David Kasher, “Eating our way from holiness to justice: kashrut as a bridge between competing value systems” in
Shmuly Yanklowitz (ed), Kashrut and Jewish Food Ethics (Boston: Academic Studies Press, 2019), 27-32: 29-30, 32.
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Part 3: dogs




THE MERIT OF DOGS

Perek Shirah 6
MMNw1 1X2 :0°NIR 07172 What do dogs pray?® Come, let us worship and bow down; let us kneel
1712wy 77 7187 {13723 1Y1aN before our Creator (Psalm 95:6).
DAY WAM MyNiT ... imyw?
1% 121 ... 0% N .n1Mayn Rabbi Yeshaya fasted 85 fasts,! trying to fathom a reason why dogs
DMWIT [N IRYN 7 My 270w should have the merit to praise God. Then an angel answered him:
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“Yeshaya! How long are you going to fast over this thing? Dogs are
TaY% 1231 ... 2T T SV aynn

fortunate enough to assist in the tanning of animal hides, on which
D12 0°2N12W DNRIYA N1y . 11s .
SY 1IN "1801 NN 156N are written tefillin, mezuzot and Torah scrolls. On account of this,
ol
. : »
1w Amb 1T 12 they have the merit to praise God.

Pesikta d’Bav Kahana 11:1

T 723 AT, IM07P7 2IR AR ) Rabbi Abbahu once went to Caesaria, and visited a certain man.
731 'R T 1253 277K, The man sat a dog down next to Rabbi Abbahu, who exclaimed:
/07X ,72 DOW MR e T “This is a humiliating for me!” But the man replied: “I owe a great
oY Tt T iP5 075w MK 127 1270 debt to this dog. Once, marauders came to this town, and one of them
V2 1IN T RNNT,RNP2 Xaw _ , , )
bIN1 D1 ,X123 RIFTTT RNNIR “2wnY tried to molest my wife. But this dog rose up and bit off the man’s

v testicles!”

iParallel to Yalkut Shimoni 187
1To be precise, dogs’ excrement assists.



Rashi to Exodus 22:30™

193KnN XY 970 TTwa wa
7Y% ... nR a%wn 2535

NaW M9pn T7apa PRW 21N3iT
5Kaw1 112 525 nxaw ,i1ma 52
17api1 R ,MwY 251 e RS

You shall not eat flesh torn from beast in the field: you shall throw it to the
dog (Exodus 22:30). This verse teaches us that God does not withhold
reward from any species. It is said: Against the people of Israel, not a
single dog moved its tongue (Exodus 11:17). Thus, the Holy One said: “Give
them their reward.”

172w 1% 1IN
RESTRICTIONS
b.Bava Kamma 79b, 83a
171 12 DR RPK 22371 NR OTR 7127 R Nobody may raise a dog unless it is kept confined by chains. A
N%YT RNNNR R .. N2Wowa Nwp certain woman entered a bakery, and a dog barked at her. Its
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owner said to her: “Don’t worry, its teeth have been removed.”
But she replied: “Take your platitudes and throw them on the
thorns! I have just suffered a miscarriage!”v

Shulchan Aruch, Choshen Mishpat 409:3
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It is forbidden to raise an evil dog unless it is kept closely confined
in iron chains. But in border towns, it is permitted to raise dogs
that are confined during the day but allowed out at night.

i Derived from Mechilta d’Rabbi Yishma’el, Kaspa 20

v Per Rashi ad loc, sv ‘K’var nad’



Yam shel Shlomo, Bava Kamma 7:45
N2 71N 0TR 2T K2 Y1290 1T The law is that nobody may raise an evil dog in their house unless it
,12722179NM1, 1215 TP Wpa ROR is very carefully confined - and it is permitted to let it out at night
Rp1T IN1.07233 TWIT 21970 KT DR when there is a risk of burglars. Of course, ‘evil dog’ does not mean
290 KITW 273 BND R9K 1 270 literally ‘evil’: rather, any dog that barks is called ‘evil’. But
02%1 X171 ,v1 M7p 0N %22 i
YITW 27T 1R N7 MY 000 naturally, small dogs that are simply there to ornament the house,
X531 158K ,An11 P2 1278w 2 or, indeed, any dog that is known not to cause harm, is permitted,
ATWp even without chains.

Sh’eilat Yavetz 1:17
273 %221 07X %27 X7 N2 MoK It is absolutely forbidden for any person to own any sort of dog
07N2 DTR? W'W3A K7 DR 13713 unless they have many houses or other properties which need
2Y37 IR TR ]:jﬁyw AT DX guarding, or unless they have a large number of animals. And
TR AN 27AY .. T 0 IR even then, it is definitely forbidden to have more dogs than

TNIN2 T2 .. 19IR DIWA N R .. : . . :
MAYW Y PRW D01y 075 07aYa necessary. This is especially so in the case of hairless dogs which

HMWY 0P 07T TNIR DN people buy - using their precious resources - in order to play with
TWYN WNn R ... 71 YWYNnwin them and have fun with them. This, truly, is the way of the
Jan 1209y uncircumecised!



MUZZLE TOV

Diana I, Guerro®

Rabbi Neil Comess-Daniels of Temple Beth Shir Shalom, a progressive Reform synagogue, held the
shul’s first community bark mitzvah around 19841. Participants receive a bark mitzvah certificate and,
for a token fee, a commemorative photo. In an interview, Rabbi Neil said: “We do this event mostly as a
lark, but the reality is that there is this beautiful underlying seriousness to it. It’s a way to bring the
community together.”

Despite their popularity, debate over the appropriateness of bark mitzvahs continues. Some rabbinical
leaders remain offended over these ‘faux mitzvahs’ and believe those who celebrate them are barking
up the wrong tree. Temple Beth Am, a Reform synagogue, has held pet blessings but not pet mitzvahs.
Rabbi Terry Bookman says that “a bark mitzvah is a desecration of a sacred event” and is crossing the line,
while Rabbi Ed Farber of Beth Torah, a Conservative congregation, said: “It is just distasteful.”

Opinions continue to conflict, but these rover rituals are not meant to be a mockery of serious
traditions. Instead they provide examples of how modern society integrates ancient traditions into
contemporary lifestyles. Bark and meow mitzvahs are usually social events rather than coming-of-age
ceremonies. In any case, variations on these life passage celebrations have gone beyond the walls of
traditional religious centres and out into communities. They also get new people and their pets into
spiritual centres.

vDiana L. Guerro, Blessing of the Animals: a guide to prayers and ceremonies celebrating pets and other creatures (New York:
Sterling, 2007): 39, 42.
Vi Should that be ‘fur mitzvahs’?
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PRAYER

Perek Shirah 5
NX SXIW? 1121 TWN "W 1K :INIR MW What does the ox pray? Thus sang Moses and the Israelites to the
1% WK IMR? 190RM M0 NRTT 11w Eternal One: ‘We shall sing to God, who has triumphed, throwing

-0727117 13271 D10 71X {1RA 73 horse and rider into the sea’ (Exodus 15:1).

THE GORING OX
Exodus 21:28-29
MR NNIN WIN DR 10 13790 If an ox gores a man or a woman, and they die, the ox shall surely be
NX 22R7 K21 11w %207 21pp N stoned, but its flesh must not be eaten, and the owner of the ox is
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blameless. But if an ox has gored previously, and the owner was
informed of this and did not guard it, and it killed a man or a woman,
the ox shall be stoned, and the owner shall also be killed.

Rashbam to Exodus 21:29

DNW 172 — NN 1"ya on And the owner shall also be killed - by the hand of heaven. And if they
7T72NN 710D 19713 [N DR make financial restitution, they are exempt even from the heavenly
ALY death penalty.

CAPITAL PUNISHMENT FOR ANIMALS
Mechilta d’Rabbi Yishma’el, Negikin 10
D21 20 MWIT TNIR NPV 120 Rabbi Akiva says: ““The ox shall be stoned, and the owner shall also be
WiT NN WP Nn1 17oya killed’ - this connects the death of the ox with the death of the owner.
072V NN TN 0*2Y2 N> Just as a human death penalty is adjudicated by a court of 23 judges, so

Wi NN R TwYw1 0wy . o . ,,
i R wow wy too the death of the ox is adjudicated by a court of 23 judges.
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Mechilta d’Rabbi Shimon bar-Yochai 21
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Rabbi Yehuda ben-Bava testified that they stoned a chicken to death
in Jerusalem when it killed someone.!

Like the death of the owner, like the death of the ox. The wolf, the lion,
the bear, the tiger, the hyena and the serpent: their deaths must be
judged by 23. Rabbi Eliezer says: “Anyone who kills them straight away
has done right.” But Rabbi Akiva says: “Their deaths must be judged by
23.”

Just as the death of owners involves careful investigation and
inquiry by 23, so does the death of the ox involve careful investigation
and inquiry by 23.

Like the death of the owner, like the death of the ox. Just as a court only
judges humans in their presence, so too a court only judges the ox in its
presence. But Rabbi Ya’akov says: “Granted, owners are only judged in their
presence, for they are competent to conduct their own defence. But an ox?
Is it capable of conducting its own defence?”

ly.Eruvin 10:1, 26a explains that the offending chicken pecked away at the soft part of a baby’s head.
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Tosafot ad loc, sv ‘Ela shor’

1278R1 — RIT MYD 12 MW ROR But an ox? Is it capable of conducting its own defence? - and even though
72 075Y2 NN"N3 RNV (17T we always interpret according to the principle ‘like the death of the

"R RN%™ it w”g nnm owner, like the death of the ox’, in this instance it is not logical to
AWA1TY K120

interpret thusly.
Hilchot Nizkei Mamon 11:10
2IVNIW 1277 N2 ROW MW If an ox that has not yet been sentenced is mixed up in a herd of other
77108 1212 07IAR DINMWA oxen, they are all exempt.
m.Bava Kamma 4:4
27T 1R PTOXYNT MW An ox in the arena that gores is not subject to the death penalty, as the Torah
K21 37 72 INRIW 1NN refers to an ox that gores (Exodus 21:28) and not an ox that is caused by others
AW to gore



ANIMALS ON TRIAL
Professor Katy Barnett"

The way we treat animals for harming or killing humans is revealing: it shows us something about the
human psyche, our rationalisations for punishing criminal behaviour and how the law reflects our
biases and beliefs.

When a domesticated animal kills or harms another person, there are at least two possible wrongdoers:
the animal and the owner of the animal. Sometimes the owner is blamed; in other cases, the animal
itself is held culpable; and sometimes both are blamed. How the animal is treated by the law varies.
Under some laws, the animal is treated like a blameworthy inanimate object; under others it is treated
more like a blameworthy human (when it is given legal representation, for instance).

People are seemingly more willing to be lenient towards wild animals that harm people than
domesticated animals, perhaps because a certain element of volatility is to be expected from the
former.

i Katy Barnett and Jeremy Gans, Guilty Pigs: the weird andwonderful history of animal law (Collingwood, Victoria: La Trobe
University Press, 2022): ebook edition, ch 3. Part of Professor Barnett’s research for this book was based on my own research into
ox trials.
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RABBI ISAAC HEBENSTREIT (c 1900-1940)

Kivrot ha-Ta’avah’
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It has been a long time since the idea of vegetarianism took hold of
me. And my spirit grew more and more anxious," until
vegetarianism truly took root and built a nest in my heart. Since
then, I have not rested and not stayed silent at any time that I have
encountered injustice within my reach. Otherwise, I would have
blood on my hands.

In general, people should only eat meat on account of severe hunger
-that is, necessary to satiate their hunger - and not because they
lust after it.

The history of meat-eating is divided into four periods, two in
which it was forbidden and two in which it was permitted,
alternately. The first period was in the time of Adam. Meat-eating
was forbidden to him: his only food was fruit, grain and
vegetables.!! The second period was in the time of Noah. He was
permitted to eat meat.V The third period was in the wilderness
after the giving of Torah, when the Israelites were again forbidden

IThis book was first published in 1929, named after the place in the wilderness where the Israelites who had rebelliously

iDaniel 2:3
i Genesis 1:29ff (quoted in original)
v Genesis 9:3 (quoted in original)

demanded meat were buried (Numbers 11:31ff). Rabbi Hebenstreit’s work vanished into almost total obscurity until it was
reprinted, with notes from an un-named editor, in 2017 by the Chai Ro’i publishing house in Jerusalem. It has never been
translated into English. This handout contains extracts from chapters 1, 9 and 10 translated by myself. I digitised the Hebrew
using a tool called Capturea2Text; any errors derive from my own failure to proofread its output.
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Vit That is, there were no crops left on earth.

from eating the meat of lust. For the whole 40 years that they were
in the wilderness, meat was forbidden to them.? And the fourth
period came on their arrival in the Promised Land, when, once
again, they were permitted to eat the meat of lust."

All of this needs careful analysis. After all, is it not said that the
Holy One never regrets? If so, we have cause to wonder why meat-
eating was forbidden to Adam, then later permitted to his children
—and why it was then forbidden to the generation of the wilderness
before being permitted again on their arrival in the Promised Land.

But the fact is this: the Creator never intended that humans should
eat meat. The whole process is cruel. Thus Adam was not permitted
touse his hands to create meat, because it was not fitting for
humanity - the Chosen Species of creation - to live off of murder
and bloodshed like some wild beast. Thus at that time, humanity
was sustained entirely on a plant-based diet.

Then the generation of Noah came. Meat-eating was permitted to
them, because if you fill an ark with fruit and vegetables, they will
spoil immediately, all the more so over alengthy period of time like
that of the Flood. And after Noah’s family emerged from the Ark,
they had nothing to eat, because the Flood had swept away and
killed everything that stood."! Now, God did not want to change the
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way of Creation, thus meat was permitted to Noah’s family. They
were authorised to transgress the previous instruction - that was
given to Adam - because of the crisis. Therefore, they began to eat
meat only because of the needs of their situation, not because meat
was really an appropriate foodstuff. And this permission was only a
temporary one.

Later, when the generation of the wilderness received the Torah,
God decided to revert to the earlier prohibition, because at that
time there was no famine: they had manna.

Once the Israelites came to the Promised Land, they were once
again permitted to eat meat. Now, in truth, at that time there was
no danger at all of vegetarians going hungry, because they had
enormously fertile land. But the lust for meat-eating overcame the
Israelites, and they began to transgress the prohibition, and
became accustomed to doing so, and eventually this became normal
for them. So it was difficult, by this point, to deter or prevent them
from eating dead things.

When God saw that the prohibition was having no impact on them,
God permitted meat-eating. This is because the Israelites’ practice
of meat-eating was deeply engrained, and the majority of the
community simply would not refrain from it. So God was forced to
withdraw the prohibition - but immediately after doing so, they
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il Deuteronomy 12:21 (quoted in original)

Xm.Sanhedrin 1:4 (quoted in original)

were commanded regarding kosher slaughter,"! so that their meat-
eating would be without excessive cruelty, for the laws of kosher
slaughter are a way of reducing the pain of an animal’s death.

Yet much as kosher slaughter is designed to reduce suffering, it is
cruel nonetheless. It comes from a place of murder and cruelty, and
in any event, it is perfectly possible to live without eating meat.
Thus, those who ask for meat do so unreasonably - and their
request is granted unreasonably by God, who complies with a dark
and sullen face. It is best for people not to eat meat at all, but if
their lust overcomes them, they must eat it in the knowledge that,
while it is not absolutely forbidden, nor is it absolutely permitted,
and they should know that they are eating it against the desire of
the Holy One.

One who kills an animal to enjoy its skin transgresses the
commandment Thou shalt not kill (Exodus 20:13) and this sin is so
severe as to be unbearable. And such a person should know that
this is so by learning the rule that when an animal kills a human, it
is forbidden to put it to death until it has been tried before 23
judges.* If we say that it is permitted to kill an animal for its skin...
what does an animal gain from being acquitted at trial if, in the
end, it is doomed to be put to death anyway and have its skin turned
into shoes and cloaks? On the contrary, the animal may even prefer
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to be sentenced to death by the court, because at least then its
carcass would be forbidden for human benefit.* This means that the
animal would benefit from its sin!* And if the prohibition on killing
an animal for its skin applies to an animal which kills a human, all
the more so it must apply to an animal which has not killed a
human.

A custom has spread among our people of wearing, on Shabbat and
festivals, headgear made out of animal skin or of animal tails - and
likewise to wear evil and unpleasant animals wound around one’s
neck and hands.

In reality, those who do this are swapping their honour - their
likeness of the Divine - with that of vicious beasts or oxen who eat
grass.

Oy, how awful are these clothes, and how many people are wearing
them! It is forbidden for Jews to wear such items, and especially to
do so in a holy context.

And it is especially awful to see women dressed, from head to toe, in
the skins of many different animals. Every inch of these women is
covered in the souls of living creatures! When her hat is decorated
with the wings of doves and other birds, she is wearing a cemetery
on her head. Is it not much more pleasant for people to crown their
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7707 "X1p X221 1M clothes that augment human glory. Then you will be happy, both in

this world and the next. And that is all.*i

xii Job 18:2
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ONE OF THE INSENSITIVE RABBIS
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A certain calf was being led to slaughter, but it broke free and buried
its head in Rabbi Yehudah ha-Nasi’s cloak, and wept. Rabbi Yehudah
said to it: “Go, for this you were created.” It was said about him in
heaven:! “Because he was not compassionate, let him be afflicted.”

But his afflictions left him following another incident: one day, his
maidservant was cleaning in his house. There were some baby weasels
laying there, and she was going to sweep them out. Rabbi Yehudah said
to her: “Leave them, as it is written: God’s mercies are over all Creation
(Psalm 145:9).” Now they said about him in heaven: “Because he showed
mercy, mercy will be shown to him.”

Oznayim la-Torah to Leviticus 17:14
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iPer Rashi, sv ‘Amri’

This story is puzzling: after all, we do not find that righteous people
refrain from eating meat. So why was the rabbi punished over the
matter of the calf? It seems to me that, although humankind has
dominion over all animals, God gave the animals strength and
intelligence to resist us. And when an animal seeks to save itself, it
is not ethical for a bystander - who does not own the creature in
question - to intervene. It is equivalent to the law, You shall not
return an escaped slave to their master if they seek refuge with you
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from that master (Deuteronomy 23:16). So the great rabbi, here,
should have hid the calf under his cloak and paid off the owner.

When the Holy One gave animals an instinct to defend themselves
against humanity’s dominion, God divided them into two groups:

(1) Creatures which hide from human rule in the forests, the
wilderness and the sky: they suffer greatly from lack of food and
water and from extreme temperatures, and they are also in danger
from predators and birds of prey, but they have not sold their
freedom to human mastery in exchange for shelter and sustenance.
Should humans wish to capture them, they must exercise cunning,
and spread nets, fire arrows or catapult stones from afar.

(2) The second group consists of creatures which have made peace
with humanity and their complete subjugation to us. These are the
domesticated animals whose shelter and sustenance are given to
them by humanity. But they must perform hard labour in exchange
for this bounty, and even allow their flesh to be eaten to satisfy
human cravings.

Now, humanity - not entirely accurately - calls wilderness-dwelling
animals ‘savage’. This is just because we greatly enjoy the great
ease with which we can control domesticated animals. And we are
angered by those creatures which ‘rebel” against us.

But in all honesty, we must admit to respecting and honouring the
heroic wilderness-dwelling animals, who bear so much suffering in

3
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exchange for their freedom. They do not expect to be fed at human
tables, but instead rely on their Heavenly Parent.

As the dove said to Noah when it brought the olive-branch back to
the ark:! “I would rather eat a bitter olive given by the hand of the
Holy One, than feast on sweet honey given by someone of flesh and
blood.”

Rav Yehudah taught in the name of Rav that it is forbidden for a
human to eat before they have given food to their animals, as the
Torah says And I have given grass in your fields for your animals before
it says You shall eat and be satisfied (Deuteronomy 11:15).

The law does not forbid any sort of snacking before feeding
animals: if that was the intention, why would it say, “It is forbidden
to eat...” rather than, “It is forbidden to taste...” Thus, it does not
forbid anything except the consumption of an actual meal.



Magen Avraham to Orach Chayyim 167:18

,ANNiT1a% (n*w 0T1p D1WBY 1MOR It is forbidden even to snack before feeding animals, but drinking is
JMAWRTI DTP DR NINW? 23R allowed, as we find in the story of Rebekah: Drink, and I will also give
ATPWR 77903 01 INW “I0RY P03 water to your camels (Genesis 24:14).

OTHER CASES

Rabbi Rayna Ellen Gevurtz'

When we envision a farm, our minds fill with pictures from childhood songs of animals blissfully
grazing in pastures green. Tragically, the reality of today’s farms is a different scene entirely. Egg-
laying hens are raised in overcrowded cages and debeaked with hot searing knives. Male chicks are
‘useless’, so they are discarded at birth by being thrown into garbage bags to suffocate or into
shredding machines to be turned into food for the other chickens. Calves that are raised for veal are
taken from their mothers a day or two after birth and placed in tiny dark cages with their heads
chained in place. Beef cattle are overfed, castrated, dehorned, branded without anaesthetics and finally
shipped in overcrowded trucks to be slaughtered. And this is just scratching the surface of the modern
industrial reality of mass-produced animal products that lurks behind the plastic-wrapped morsels we
find in the supermarket. Today’s farms, often termed ‘factory farms’ for their production-line approach
to animal-rearing, offer a sharp contrast to the Jewish tradition’s teaching of tza’ar ba’alei chayyim,
the commandment of preventing suffering to animals.

i Rayna Ellen Gevurtz, “Kindness to animals” in Mary L Zamore (ed), The Sacred Table: creating a Jewish food ethic (New York:
Central Conference of American Rabbis, 2011), 215-224: 215.
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You shall take the animals into the ark and keep them alive with you — God
commanded Noah to work for the animals, and help them, not just in
entering the ark but that he strive to preserve their lives in the same way
he would strive to preserve his own life.

When Moses was the shepherd of Jethro’s flock, one of his goats ran
off into the wilderness. Moses chased after it, and found it taking
shelter. Now, when the goat had arrived at the shelter, it found a
pool of water and began to drink. When Moses turned up, he said: “I
didn’t realise you ran away because you were thirsty! You must be
tired!” And he hoisted the goat onto his shoulders and carried it
back. God said: “You acted mercifully towards a flock of a mortal. Thus,
by My life, I will appoint you shepherd over My flock - the Israelites.”

The prohibition on animal cruelty comes directly from the Torah:
Why did you strike your donkey? (Numbers 22:32). The purpose of this
law is to perfect us: we should not accustom ourselves to cruel
behaviour, and we should not inflict needless pain on others.
Rather, it is proper that we are compassionate and merciful.



Tosafot Rabbeinu Peretz to b.Bava Metzia 32b, sv ‘B’heimat goy’
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WHY DID GOD WANT BURNT ANIMALS?
Rabbi Janet Marder*

If human beings were gentle and benevolent by nature we might not need the stern, disciplinary
teachings of the priesthood. The Torah’s insight is that priestly service is what our homicidal
proclivities demand and deserve. So the descendants of Phinehas, a family whose origins are
murderous and full of rage," are taught to (re)direct their zealous energies to the service of God. They
turn from uncontrolled aggression to the discipline of ritual slaughter, hedged about with myriad laws
and regulations. As officiants at the altar, their killing is tamed and domesticated, their dangerous
proclivities neutralised. Stripped of the normal male prerogatives of land ownership and military
service, they become, as my teacher Melila Hellner-Eshed suggests, “God’s housewives” - feminised men
who dress in skirts and busy themselves with the domestic work of cooking and cleaning in God’s holy
dwelling. Sublimation of aggression may, in fact, underly the entire sacrificial system of worship. An
offering to God is more than an act of violence. It is violence transmuted into something higher; it is
God re-shaping a destructive human drive into productive, creative energy. Through bringing offerings
to the altar, the fierce passions of the ego are not indulged but controlled and transcended. Animals,
valued possessions and markers of wealth, are given selflessly to God - and thus the worshiper learns
gradually to overcome narcissism and greed. Animal blood is dashed on the altar, but human blood may
not be shed; substitution trains the worshipers to restrain their own innate savagery.

ITamara Cohn Eshkenazi and Andrea L. Weiss (eds), The Torah: a women’s commentary (New York: URJ Press, 2008): 589-590.
i Numbers 25:1-14
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It is well-known that our Creator (ever to be blessed) never wanted
to be brought sacrifices. And, in fact, God never commanded that
sacrifices be brought. Anyone who says that the Holy One does
desire sacrifices is simply mistaken.

What is written in the Torah about sacrifices was a temporary
measure to deal with temporary necessity, and for reasons which
will become apparent. In reality, the sacrificial commandments
were not intended to be eternal.

There are two reasons why it was necessary for the Torah to
institute sacrifices in its time.

Firstly, a false idea was spreading among the nations that animals
were mighty and holy and that children should be sacrificed to
them - and sometimes not even real animals but images or statues
of animals! Thus, it was necessary at that time for animal sacrifices
to be introduced, to teach the world (including the Israelites) that
there was nothing special about these animals. So by sacrificing
them, the Israelites sanctified the Divine name throughout the
earth. The animals in no sense ‘deserved’ it, but the needs of the
hour dictated that they must be sacrificed. And it goes without
saying that this was only a temporary law. The only real purpose of
these sacrifices was to prove to one and all that animals have no
divinity.
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Now that the world has finally realised this, and there is no danger
of Israel engaging in the foulness of calf-worship, what, now, would
be the point of spilling all this blood? Therefore, we can safely say
that there is no ongoing benefit to animal sacrifice - the moment of
their ‘divinity’ has gone - and it is enough simply to acknowledge
this, saying, “I believe with complete faith that animals are not gods.”
And anyone who studies the passages of Torah detailing sacrifices
has the merit of one who, in previous times, carried out the
sacrifices.

The second reason for the commandment of animal sacrifice, is
that at the time, the nations of the world had come to believe that
their gods desired human sacrifices. The Holy One wanted to stop
this, for human sacrifices are forbidden even in heaven.

Thus when the Creator saw this new cruelty, God decided to
introduce cattle and sheep sacrifices instead of human sacrifices,
because the needs of the hour demanded it. It was preferable to
harm animals than to harm humans, but God never actually desired
the spilling of innocent blood. It was, however, impossible to bring
all sacrifices - human and animal - to a halt at once. People
reasoned that the Creator needed feeding (heaven forbid!) and
believed that human sacrifices would satisfy the Divine hunger.
They were so far from understanding that God does not desire any
sacrifice at all, that the first step was to institute animal sacrifices
in place of human sacrifices.
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Now, in our present time, those who so staunchly advocated human
sacrifice have long since passed away. There is no trace left of their
beliefs. If so, why would we continue to conduct animal sacrifices?

In fact, ‘what the Torah says’ and ‘what God wants’ are sometimes
not the same thing. In this case, on the one hand the Torah
commands sacrifices, but on the other hand it imposes many
burdens and restrictions on them. The process was made so
difficult in order that, maybe, on account of all the difficulties, we
would, ourselves, decide to stop spilling animals’ innocent blood.



WHAT DO ANIMALS THINK?
The most twisted children’s book ever written'®
Tzili the lamb said to his mum: “I’'m bored. Every day we go to the

same places and do the same things. I like days that are unique and
different.”

“But tomorrow will be very different!” his mum replied. “Tomorrow
the priest will come to choose some lambs to take to the Temple in
Jerusalem!”

Tzili was very excited. All the lambs wanted to be chosen, so that
they could go to Jerusalem and be sacrificed for the Eternal One.

... Tzili was incredibly excited. He rejoiced at his good fortune. He » i’F"z ,J@‘ | sy

\\a\\‘!‘

heard the priest say the blessing, and all the people replied:
“Amen!”

After that, they led Tzili up to the altar, and sacrificed him to God.
And the fragrant smoke rose upwards.

The end.

i M’shullam ha-Eitan, Tzili ha-Taleh la-Mishkan Oleh (Jerusalem: Mifalei Or Yitzchak, 2003). I can’t be bothered to put the
Hebrew in because it’s so arrantly distasteful.
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MERMAIDS

b.Berachot 8a
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Rashi ad loc, sv ‘B’nei yama’
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‘Dolphinim’ reproduce like humans. What are dolphinim? Rav
Yehudah said: sons of the sea.

There are fish in the sea where one half resembles a human and one
half resembles a fish: these are called ‘sirens’.

Sifra, Sh’mini parashah 3:7, Weiss edition p 49b
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Ra’avad ad loc

‘An animal of the sea’: this includes a ‘sironit’. Rabbi Chaninah says
that their corpses are able to transmit impurity in a tent just like
human corpses.

NITW RN7T RPN RN RTY 7122 DT N0 ‘An animal of the sea’, for example the sea-goat and the sea-
Y1 072 W? AWM WIW TN 22w AN 191y deer. For everything that you find on land, you find also in
w178 N211770 NR ROTY W) .. iTTAMT [0 the sea. A ‘sironit’ is also known as a ‘sirena’. Her upper
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half resembles a woman, and she plays music like a human.
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Mussaf ha-Aruch, sv ‘Sireni’
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It was told to me that the King of the North, who ruled over
Denmark and Norway, when he was travelling around Norway by
ship, saw a siren one warm day, sitting on a beach. Ten years
[after the incident], I found myself near the king, and I asked him
about it. He was silent, I think because he was unsure about what
he really saw, because the creature had been in the distance. And
also, when the creature had heard the voice of the captain calling
the king: “My lord king! Come and see this great wonder!” - it
slipped away in the depths of the sea straight away. But the
captain and the sailors swear blind that it was a siren and that
they saw it. And the poets claim that sirens sing out each
evening, and maybe their name comes from the Hebrew word for
‘song’, shirah.



Emunat Chachamim, chapter 5
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Midbar Kad’mut 4:13
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Know this, with regard to the siren: secular experts were all agreed
that these do not exist and were never created; rather, they were
invented by Greek storytellers and songwriters, who are known to tell
lies. And therefore the philosophers from among our own people said
to me that our sages were taken in by the Greeks, and were mistaken
in their belief in mermaids. After all, every scientist has searched for
a mermaid and never found one! But, after hundreds of years, just
last year a garrison of the King of France were travelling in the sea,
and the found a creature in the sea whose head and body looked just
like a human, except for its hands. And all the sailors saw this thing,
and wrote about it and distributed the scrolls telling the story of
what they had seen throughout Europe, as was their custom - and
thus the testimony of our sages was proven to be true!

There is a fish in the sea which they call a ‘siren’. Its top half
resembles a beautiful woman and its lower half resembles a
fish, and it lives in rocky, dangerous parts of the sea. And
when a ship passes by, it begins to sing and chant in a very
pleasing voice, until the men of the ship all fall asleep - and
after that, it climbs aboard and kills and eats everyone.



Exodus Rabbah 43:7
INWK RY¥N11N7217 D12IW 108L... A royal came home to find his wife embracing a ‘delfiki’. He was
[Fiala) el aliivlabg pRglalabla angry, but his attendant said to him: “Only if it could reproduce with
N 187 791 T DR 0w her would you have a right to be angry.” But the royal said: “It may not
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not to act like this.
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Y’dei Moshe ad loc, sv ‘L’°delfiki’
1782170 ... K22 K. PR ‘Delfiki’: this is what is in the Gemara under the name of ‘dolphinim’.

Matnot Kehunah ad loc, sv ‘Delfiki’

Sw 09212 anuw yy %2 padT ‘Delfiki’: a wooden utensil on which we place wine or other vessels
JANVYY of wood and stone.
GIANTS
Soferim 21:9
DITIAR 17227 NDIRY MYONR RIT Y Og was Abraham’s servant Eliezer. He had hooves for feet, yet
NAR DY 17? H22 13010 17T 172X Abraham kept him in the palm of his hand. Once, Abraham rebuked
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him, and Og was so frightened that his tooth fell out. Abraham
made it into a bed, in which he slept.



b.Niddah 24b

J3M? 727 RN'N7K1 IR 2IRW RAR Abba Shaul said: “I was once a grave-digger. On one occasion,
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POWERFUL WORMS
Rashi on bPesachim 54a, sv ‘ha-shamir’
WP 127 23 1'R1iT4T V2N 03 The shamir - it was like a type of worm, and no hard substance
778N XYW 17192 TNy could resist disintegrating in front of it.

m.Sotah 9:12 and b.Sotah 54b
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IMMORTALS
b.Sotah 13a
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And how did Moses know where Joseph was buried? They say:
Serach, the daughter of Asher, remained from that generation.!
Moses went to her and said to her: “Do you know where Joseph is
buried?” She said to him: “Yes. A metal casket was made for him by the
Egyptians, and they settled it in the Nile.”

The Angel of Death has dominion over all creatures except for
Serach, the daughter of Asher, because she told Jacob that Joseph
is still alive. Jacob said: “This mouth that informed me that Joseph is
still alive will never taste the taste of death.”

Many generations after the exodus, Rabbi Yochanan was teaching in his
academy, and he sought to describe just how the waters of the Red Sea
parted for Israel. Just as he was explaining that the wall of water looked
like a lattice, Serach bat Asher popped her head through the door and
said: “I was there. The waters rising up for Israel were shining brightly.”

IThis legend arises from what is probably a textual anomaly, namely that a ‘Serach bat-Asher’ is recorded in a list of the

1 Otzar Midrashim, p 50

Israelites in both Genesis 46 (pre-slavery) and Numbers 26 (post-Exodus).



Rabbi Debbie Young-Somerst

What was Serach’s end? This meritorious woman, who has appeared at crucial moments in Jewish
history to perform righteous and important deeds, and who has been the holder and giver of oral
tradition, does not die, but continues indefinitely, and could, potentially be called upon to tell us how
things really were again. Unfortunately, we will not live forever. But, like Serach, we are all important
as links in the chain of tradition. We all have Serach’s power to pass on something meaningful to the
next generation, as gently as Serach did with Jacob, or as forcefully as she did with Rabbi Yochanan.
Perhaps Serach will appear to help us, but in case she doesn’t, all of us will have to learn and explore for
ourselves, to ensure that the next generation have something they also feel able to hand on.

WHAT WE RAN OUT OF TIME FOR
Angels

Demons
Golems
Talking animals
Unicorns
Yetis

Trees made of birds

i Rabbi Debbie Young-Somers, “Passing on traditions... Serach bat-Asher” (17 April 2011): <http://rabbidebbie.blogspot.com/
2011/04/passing-on-traditions-serach-bat-asher.html>
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