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THE STORY
Text 1: Numbers 27:15-201

FINRY MN77OR NYN 121N Then Moses spoke to the Eternal One, saying: “Let the Holy
7227 MR NOR MY TR One, the God of the spirits of all flesh, make accountable a man

RXTIVYR :NTYN-HY ¥WIR w2 ) ) )
T ST over the community who will go out before them, who will come
021487 R2? TYR1 02197 J d ’

K91 DR?2? TYRI ORIRI? TUR] back before them, who will lead them out, who will bring them
TR JRED MY NTY AN back, so that the community of God will not be like a flock that
NIN? IR YT ONYTPR has no shepherd.”

YYInITnR 777Np nYn-OR
12 MITIYR YR 11172 The Eternal said to Moses: “Take yourself Joshua bin-Nun, a
RTAYD 12 AT NR NON0) man in whom the spirit is, and lean your hand upon him. You are

2971 'I.U'.DU VIR 7197 INR to have him stand before Elazar the priest and before the entire
inR NN71X NTYNTYI

1YY 7iNA NRNI [Ty community, and you are to commission him before their eyes.
»2 NTY-92 1YNY? 1YY You are to put some of your majesty upon him, in order that they
HRIY? may hearken, the entire community of the Children of Israel.”

U Adapted from Fox translation
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Text 2: Deuteronomy 34:
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THE MIDRASH
Text 3: Petirat Moshelit
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 Adapted from Fox translation
 Adapted from Sirkman translation

7 _gii

Now Moses was 120 years old at his death; his eye had not
grown dim, his vigour had not fled. And the Children of Israel
wept for Moses in the Plains of Mo’av for 30 days; then the
days of weeping in mourning for Moses were ended. Now
Joshua bin-Nun was filled with the spirit of wisdom, for Moses
had leaned his hands upon him, and the Children of Israel
hearkened to him and did as the Eternal had commanded
Moses.

Some of the Israelites went to Moses’s tent to learn Torah,
and asked: “Where is Moses, our teacher?” They were told:
“He got up early and went to Joshua’s tent.” So they went to
Joshua’s tent, and found Joshua sitting down and
teaching, while Moses stood on his feet like a student!
And they said to Joshua: “Why have you elevated yourself,
that Moses should stand while you sit?!” Then they said to
Moses: “Teach us Torah!” But Moses replied: “I no longer
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THE SIGNIFICANCE
Text 4: m.Avot 1:1

have the authority.” “We will not let you go!” they said. But a
Divine Voice emerged and said: “Learn from Joshua.”

From this point on, Moses began to show Joshua
enormous respect, and lauded him greatly before all the
Israelites. And Moses sent out a proclamation to everyone
saying: “Come and hear the words of the new prophet who
will lead you from today!” All Israel came to honour
Joshua, and Moses had him dressed in a gold robe. And
the two of them taught Torah together, with one voice.
Moses’s face was like the sun, and Joshua’s like the moon.

*2°DN NN Yap nwn Moses received the Torah at Mount Sinai. He transmitted it to

YWINMN YWINY naom
D'R21Y D1IpN DNIPTH
YWIRY N170N DYRYAN

Joshua. Joshua in turn passed it to the elders, and the elders to
the prophets. The prophets transmitted the Torah to the Sages of

291730 NDIS the Great Assembly.
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Text 5: Rabbil Rinat Safania®
»1°DN NN nYap on Miriam received the Torah at Mount Sinai and transmitted
N1 . TNA5Y NMIAY AnTon it to the Daughters of Zelophechad. The Daughters of

nmAaY nam amaTh Thnabe . .
10K 10 " 11725 ARTD T Zelophechad in turn passed it to Deborah, Deborah to Ruth,

NR 1YW 107127 AW and Ruth transmitted it to Beruriah. They said three things:
mTnbn 1TnYym ,1p%p make your voice heard, raise up many disciples and
171N VITIVM N3N interpret the Torah.

THE CONSEQUENCES
Text 6: Rabbi Matthew Beaumont Carlyle ShapiroV

Moses’s ordination of Joshua is regarded as the original basis for the ritual of
ordination in later times. The traditional view is that all subsequent ordinations of
rabbis throughout history are part of an unbroken chain beginning with the Moses and
Joshua incident.

v Rabbil Rinat Safania, trans Rabbi Lior Nevo, from Tefillat ha-Adam (Jerusalem: Israel Movement for Progressive Judaism,
2020): 103.

" Matthew Beaumont Carlyle Shapiro, “Semikhah: a historical analysis of rabbinic ordination”, Hebrew Union College (2011),
<https://perma.cc/ST27-84WL>: 9.
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Text 7: Rabbil Julius NewmanVt

I conclude that semichah ceased in the year 1062. But whenever it ceased, and
whatever the reason, it seems to be beyond doubt that the Jewish people have always
been troubled by the fact that ordination was no longer in practice. Now, it must be
borne in mind that the Talmud knew and recognised only one form of lawful semichah:
namely, that ordination which had been transmitted from generation to generation,
each successive musmach forming a further link in the long, unbroken chain of
semichah.

Text 8: Aruch ha-Shulchan, Choshen Mishpat 1:14
.. 770011 0?2110 PR... Nobody who has been truly ordained exists today. Nonetheless,
MILSANE) AU T 2R bt the concept of the ordination of rabbis does still exist, but it is

TpNA P R .. M0 merely arecent enactment in memory of the original semichah
.115°1n0Y% 151 1°Man y Yy g .

Text 9: Nachalat Avot 6:1

YMRYN NRYYRVIR YRI1A NN When I arrived in Italy, I found that a custom had spread of
19R TINDY 3NN LYANIY people ordaining each other. I don’t know where they got
2l 1521 RN S (0 o U212 ermission to do this. They must have simply been jealous
3771 1RIPYW RY OR AT NN p : y ply )
WP MNLPIT DIWIVA TMIAN of the ways of the non-dJews, who confer doctorates, and

.0n o decided to copy them.

vt Julius Newman, Semikhah (ordination): a study of its origin, history, and function in rabbinic literature (Manchester:
University of Manchester Press, 1950): 152, 155.
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THE PRESENT
Text 10: Debra Rubinvit

What’s the difference between investiture and ordination? Plenty, say officials at the
Reform movement’s Hebrew Union College, which has announced that for the first
time since establishingits cantorial school in 1948, it will ordain rather than invest its
graduating class of cantors. The change has been several years in the making. Reform
movement officials say it both recognises the elevated role that cantors have in
modern times and eliminates some barriers they have faced in their clergy work. For
example, one cantor in California could not visit a congregant in prison because prison
officials did not recognise her as a bona fide member of the clergy.

"' Debra Rubin, “What’s in a word? For ‘ordained’ rather than ‘invested’ cantors, a lot”, Jewish Telegraphic Agency (21 May
2012): <https://perma.cc/7Q5C-XS3K>
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Text 11: Leo Baeck College
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AT THE NEAST OF PRO

We, the undersigned, being Rabbis and
Teachers of the Leo Baeck College,
hereby testify that our student

Gabriel Sam Kanter-Wehber

CATISVE SLDAIM
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021> w0 nma bw omm
WTRPNY 712 0UTYR P2 WY U

TN P 12 PR

has satisfactorily completed at this . P77 DK 001 AW Paa Tk

College the required course of study in
Scripture, Rabbinic Literature, Theology,
Liturgy, Jewish History and Literature,
Pastoral Care and Rabbinic Practice

Accordingly we have agreed and decided to
ordain him and confer on him the title of

Rabbi and Teacher in Israel

May the Eternal One be with him, and
establish the work of his hands, that he may
bring honour to the Torah, enhance the
name of Israel, and increase peace in the
world

Given under our hand in London this third
day of July in the year two thousand and
twenty two
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TANNAIM
Text 1: m.Berachot 1:11

YNV NR PP "NNIRN From what time may one recite the Shema in the evening?
Bl 1"“”?’“’37”3 From the time that the priests enter their houses to eat their
TY 1NN 91585 020103 . . : ~
927 ANPRIN NTINYRA 1D offerings unt11. th(.a end of the first watch .the.se a.re the
TV DR DT YR A words of Rabbi Eliezer. The sages say: until midnight.
TV IMIR HRHNA 127 m¥n Rabban Gamaliel says: until dawn.
nYYN INwn mny nHYyrw ) )
SAWNN N720 17372 182Y Once it happened that his sons came home late from a
YNY NR 1279 RY 1Y 170K wedding feast and they said to him: “We have not yet recited
TInY N5y RS OR ONY NN the evening Shema.” He said to them: “If it is not yet dawn you

.MIP ONR 277N INYA are still obligated to recite.”

UKulp translation
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Text 2: t.Berachot 1:1-2

YNY NR 1P11P 'NNKRN
1TR 712V NYwn P27va
*9*51 1n2a Y015 oI

7'RN 7727 Mnav
nywn 'my 0'nom

921Y PROT DMINODNY
NRX 727 N0 1hMan
YR PRY 2”PR 0220100
D*8M 12THY 151 127TH
mbyn 0NN 0P INN
.0722150 NRY TY INWN

From what time may one recite the Shema in the evening? From
the time that people enter their houses to eat their Friday night
dinner - these are the words of Rabbi Mei’ir. The sages say: from
the time that the priests enter their houses to eat their
offerings.

A sign of the appropriate moment is when a star emerges.
Although there is no scriptural proof of this, there is a hint of it
in the verse: And so we worked on, while half were holding lances,
from the break of day until the stars appeared (Nechemiah 4:15).
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Text 3: Professor Judith Hauptmantit

Even the most cursory glance at the Tosefta reveals how similar it is to the Mishnah.
The Tosefta’s statements are authored by the same spokesmen, in the same language,
on the same topics, and are presented in roughly the same order. Because of these
similarities, many scholars have long thought that the Tosefta emerged later than the
Mishnah and that it was the Mishnah's first commentary. A few have regarded it as a
collection of material that remained after the redactor of Mishnah made his ‘cut’. But
there is a another possibility: the Tosefta existed as an ordered collection prior to the
time of the Mishnah; many of its paragraphs served as building blocks of the Mishnah.
That is, the redactor of Mishnah rewrites, reconceptualises and reorders the Tosefta
collection, and other old materials, to produce his own work.

Text 4: t.Keilim Bava Metzia 1:61
RNVN 197V 1 RIVDIOP A door bolt: Rabbi Tarfon declares unclean. The sages declare
ST T te) [ clean. And Beruria says: “One removes it from this door and
NT NDAaN 1N NLVNMIY NINIR . ” .
TARIYS N1W1 171Na A5 hangs it on another on .Shabbat. Wh(?n these thmgs were
AR ATIA° 77 2185 02T reported before Rabbi Judah, he said: “Beruriah has ruled

:R?7172 NINAR Na? beautifully.”

W Judith Hauptman, Rereading the Mishnah: a new approach to ancient Jewish texts (Tubingen: Mohr Siebeck, 2005): 1-2.
W Adapted from Neusner translation
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Text S: Rabbil E11i1 Tikvah Sarahtv

Beruriah is the only woman whose learned teachings are recorded in rabbinic
literature, as if she, too, had been part of the scholarly debates. She is an anomaly, a
token, an exceptional case which proves the rule.

Rabbinic literature designates Beruriah as the wife of Rabbi Mei’ir, but makes no
mention of her teachers and pupils. So how did she learn? And how is it that her
teachings were recorded? Professor Rabbi Rachel Adler suggests that Beruriah was a
replacement for a worthless son who neither learned nor taught well, and who came ot
a bad end. That’s how she managed to get herself included: Beruiah ‘stood in’ for her
brother.

In the Tosefta, the sages say that a door bolt is clean. Beruriah’s opinion is in accord
with that of the sages, but more than this, she provides an explanation for their view.
But if this looks like startling evidence of Beruriah’s place in the chain of tradition,
look again. Beruriah’s teaching is recorded in the Tosefta. A parallel passage in the
Mishnah makes no mention of her - indeed, her teaching is given in the name of
another scholar two generations earlier. And of course, Beruriah has disappeared from
the debate. Perhaps the misattribution was an attempt to strike this anomaly off the
record, and find a more appropriate ‘spokesman’ for the sages? We don’t know.

W Rabbil ET11 Tikvah Sarah, Trouble-making Judaism (London: David Paul, 2012): 87, 91-94. Internal citations omitted.
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AMORAIM

Text 6: b.Bava Metzia 59a-bv
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The rabbis taught: if one cuts an earthenware oven into
horizontal segments, and placed sand between each and each
one, Rabbi Eliezer deems it ritually pure, and the Rabbis deem it
ritually impure. It was known as the Oven of Achnai. The sages
taught: on that day, when they discussed this matter, Rabbi
Eliezer made all conceivable arguments to support his opinion,
but the rabbis did not accept his explanations.

After failing to convince the Rabbis logically, Rabbi Eliezer said
to them: “If the law is in accordance with my opinion, this carob tree
will prove it.” The carob tree was uprooted from its place one
hundred cubits, and some say four hundred cubits. The rabbis
said to him: “One does not learn the law from carob trees.”

Rabbi Eliezer then said to them: “If the law is in accordance with
my opinion, the stream will prove it.” The water in the stream
began flowing in the opposite direction. They said to him: “One
does not learn the law from streams.”

v Adapted from Steinsaltz translation
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Rabbi Eliezer then said to them: “If the law is in accordance with
my opinion, the walls of the study hall will prove it.” The walls of
the study hall leaned inward and began to fall. Rabbi Yehoshua
scolded the walls, saying to them: “If Torah scholars are debating
the law, it is not your place to get involved!” In deference to Rabbi
Yehoshua, the walls did not fall, but nor did they straighten -
out of deference to Rabbi Eliezer. And they still remain leaning.

Rabbi Eliezer then said to them: “If the law is in accordance with
my opinion, Heaven will prove it.” A Divine Voice emerged from
Heaven and said: “Why are you differing with Rabbi Eliezer, as the
law is always in accordance with his opinion?” Rabbi Yehoshua
stood on his feet and said: “It is written, It is not in heaven
(Deuteronomy 30:12).”

Years after, Rabbi Natan encountered Elijah the prophet and
said to him: “How did the Holy One, ever to be blessed, react when
Rabbi Yehoshua issued his declaration?” Elijah said to him: “The
Holy One smiled and said, ‘My children have defeated Me; My
children have defeated Me.””
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Text 7: Maharsha, Chiddushel Aggadot to b.Bava Metzia 59b"t

711 Y21NXN1 5”7 1NRY...

12 IR Yas NwHa Ma mnX)
10 1PRALVAN N PTINN 2 HY
1772 ' R”OY Panvnn
277275 NN M2Iwn

' Sy ‘Charuv zeh yochiach’

When God said, “My children have defeated Me,” twice, the
doubling-up of language indicates that both sides - that
which declared the oven impure and that which declared the

oven pure - both had valid arguments.
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PERIODISATION

200BCE-0O Zuggot
0-200CE Tannaim
200CE-500CE Amoraim
500CE-600CE Stammaim
600CE-1100 G’onim
1100-1563 Rishonim

1563-present Acharonim

Pairs

Repeaters
Spokespeople
Unattributed ones
Their Excellencies
First ones

Later ones
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OXFORD AND CAMBRIDGE
Text 2: Rabbil Louis Ginzbergt!

Any Talmudic treatise selected at random will reveal dozens of authorities on every
folio, who were neither presidents of academies nor connected with the academies in
any official way. Scarcely a dozen names of heads of academies can be mustered,
though the number of Amoraim runs up to hundreds. On the other hand, if we examine
the g’onic responsa for a period of about 400 years, we shall find that the name of
hardly a single authority who is not a head of academy has come down to us. A
phenomenon that speaks volumes!

U Louis Ginzberg, Geonica (New York: Theological Seminary of America, 1909): v 1 pp 6-7.
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Text 3: Encyclopedia Judaica't

‘Ga’on’ (plural, ‘g’onim’) was the formal title of the heads of the academies of Sura and
Pumbedita in Babylonia. The geonim were recognised by the Jews as the highest
authority of instruction.

Traditionally, the ga’on had multiple roles. First and foremost, the ga’on was the head
of the academy, teaching privately and publicly. In addition, he served as judge and the
head of the equivalent of a supreme court. The leading geonim also wrote numerous
responsa, ie correspondence from near and from far answering questions of Jewish
law. As an arbiter of the law, the ga’on was also responsible for legal innovation when
the situation warranted it. Numerous g’onim were authors of commentaries, legal
codes and works of theology. Finally, some of the geonim were involved in politics
beyond the Jewish community. They represented the community to the local and state
Muslim governments.

There were cases when the community could not agree on the appointment of the ga’on
and each side appointed its own candidate. If the two sides did not reach a compromise
as aresult of the pressure of public opinion, the quarrel might last until the death of
one of the candidates.

Since the g’onim’s knowledge of the Talmud was the result of an oral tradition, the text
had a certain fluidity. The gaon would often quote from differing oral versions of the
Sy ‘Gaon’
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Talmud, even without determining the ‘correct’ version. Since the g’onim spoke an
Aramaic dialect very similar to that of the Babylonian amoraim, they had an added
advantage of correctly understanding the Talmud.

All the ga’on’s tasks required a large establishment; therefore, their academies
employed scribes, directors of studies and other officials. Their expenditure was
covered by taxes levied on districts which were directly subject to their authority. In
addition, the communities which addressed their questions to the g’onim sent them
contributions. In isolated instances the g’'onim would turn to the communities in the
diaspora with a request for financial support, and usually their request was answered.
Real estate also served as a source of income for the academies. The candidates for the
office of head of the academies had to be not only learned, but they also had to possess
administrative talents. Descent was also a factor; six or seven families provided most
of the geonim of Sura and Pumbedita.
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STUDENT RABBIS
Text 4: Professor Robert Brody'tt

It was only during the so-called ‘kallah’ months of Adar (February/ March) and Elul
(August/ September) that the academies functioned at full strength, in the sense that
many students were in attendance. During the rest of the year they were occupied only
by a nucleus of senior scholars and professional staff, while the majority of the
students returned to their homes and studied on their own. This system, which in all
probability dates back to the Amoraic period, allowed the students to earn their living
while pursuing their studies; these particular months were probably chosen because
there was no urgent agricultural work to be performed then.

Rabbi Nathan the Babylonian’s account explains:

In Adar the ga’on says: “We will study tractate so-and-so in Elul,” and similarly in Elul he says: “We will
study tractate so-and-so in Adar.” And all the rows of students do not leave him until he announces the
tractate with which each of them should busy himself at his home.

When the academy is in session, the ga’on sits at its head, facing seven rows of ten
scholars each. Outside this charmed circle congregate the other students, numbering
approximately four hundred, who have no fixed places.

Rabbi Nathan continues:

W Robert Brody, The Geonim of Babylonia and the Shaping of Medieval Jewish Culture (New Haven: Yale University Press,
1998): 43-46.
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And when the head of the academy wants to examine them concerning their study texts, they gather
around him, and he sits and the first row recites before him, and the other rows sit silently. And when
they reach a point which is obscure to them, they discuss it between themselves and the head of the
academy listens to them. Then he reads and they are silent, and they know that he has understood
their dispute. And when he finishes his reading, he recites and expounds the tractate which each of
them recited at home during the winter and explains in the course of his exposition the point which
the students have debated. And sometimes he asks them the explanation of laws and expatiates to
them on the meaning of each law, until all are clear to them. Thus they did all the days of the month.

And the head of the academy examines each of them and investigates them until he sees which one is of
quicker intelligence than his fellow. And when he sees one of them whose Talmud is not well ordered in
his mouth, he deals harshly with him and reduces his stipend and rebukes and reprimands him, and
informs him of the places where he has been lazy and negligent and warns him that if he does so again
and fails to pay attention to his Talmud, he will be given nothing.

And this was their custom regarding responsa to questions: on each day of Adar he brings out to them
all the questions which have arrived and gives them permission to respond. Then each one speaks
according to his understanding and wisdom, and they raise difficulties and resolve them and discuss
each matter and analyse it thoroughly. And the head of the academy hears their words and analyses
their words until the truth is clear to him and immediately orders the scribe to write in response. And
at the end of the month they read the responsa and questions in the presence of the entire fellowship
and the head of the academy signs them, and then they are sent to their addressees. And then he
divides the money among them.
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A RESPONSUM

Text 5: T’shuvot ha-G’onim, Sha’arel Tzedek 4:1:6
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Regarding your question about whether it is permissible to
steal from non-Jews so long as the theft does not bring the
Jewish community into disrepute: we see clearly that theft
from non-Jdews is prohibited as a matter of law, regardless of
whether or not it affects the standing of the Jewish community.

But taking lost property that formerly belonged to a non-dew:
this, our rabbis taught, it is forbidden when there is a risk to
the standing of the Jewish community. That is the law.
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Text 6: Professor Tikva Frymer-Kenskylv

An acknowledgement of plural sources and multiple perspectives in the Jewish legal
process also admits to a plurality of opinions. Norms and principles are a necessity for
any group that wants to transform the world or at least its own existence. The
difficulty arises when these rules are codified in such a way as to eliminate multiple
options. The Mishnah usually records dissenting opinions, and the Gemara is as
interested in the arguments as in the final decisions. It is not until the g’onic period
that the idea develops that one must have only one authoritative answer, and it is even
later that the impulse to codify takes over. The codes take Jewish law out of the context
of process and thereby distance the statutes themselves from the goals of Torah. A
more fluid approach to law is not contrary to Judaism and can, in fact, create the kind
of legal excitement that entails a real commitment to the ideals of Torah.

v Tikva Frymer-Kensky, Studies in Bible and Feminist Criticism (Philadelphia: Jewish Publication Society, 2006): 261.
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THE FIRST ONES
Text 1: b.Shabbat 112b
72 R17 IR RIT 27 INR Rabbi Zeira taught in the name of Rabba bar-Zimunna: If the
7alal BRI RIS Bl early generations were like the offspring of angels, we are
I Y PR T = oty mere humans. And if the early generations were mere
1R — DYWIR 712 DMNYRY ' ye :
»37 YY1 NNAND K91, D NAND humans, we are but donkeys. And not like the hyper-
DNIA 727 YW1 RDIT ]2 RN intelligent! donkeys owned by Rabbi Chanina ben-Dosa or

.07 1NN IRYD RIR ,17R? ]2 Rabbi Pinchas ben-Ya’ir, but ordinary donkeys!

Text 2: Encyclopaedia Judaica't

From the point of view of literary history, the period of the rishonim is differentiated
from that of the g’onim by a process of subdivision into separate literary genres: ethics
and philosophy, tosafot, hassagot, haggahot, chiddushim, biblical exegesis etc. Works
belonging to the period of the rishonim cover a much wider spectrum than was normal
with the g’onim. They contain more extended discussions, an explicit reliance upon
previous scholars, and a marked desire to preserve local traditions and customs.

i Per Rashi ad loc sv “Chamoro d’Rabbi Pinchas’
i Sy ‘Rishonim’
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THE REST IS COMMENTARY
Text 3: Exodus 23:19 and Rashi ad loc

:iAR 27032 T2 DYIN R

aR — *Ta HYwan RY ”YA
1PRY® ,»Ta HH52 wado Hay
nnn L7 T NYH RHR T
nNnd1 RN NNRY

21N5Y N7IN2 omMMmpn
PINR vIaYh 7AiM T
Dipn Yow ,7Nnb5Y .. oy
DaY QR ,OND *TA INRIY
DHNYNna wad

You are not to boil a kid in its mother’s milk.

Rashi: Do not boil a kid — here, the word ‘kid’ includes a calf and
a lamb. The word for ‘kid’, »13, simply refers to a helpless young

animal. Thus, we find in various places in the Torah that the
word »71a is used but the author considered it necessary to

specify a goat-kid. This teaches that everywhere that the word
»173 appears alone, it is to be taken as including calves and

lambs.
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Text 4: b.Sanhedrin 17a and Rashil ad loc

771102 172'WIN PR (Jam? 227 AR
"Y1 ,nNnon YY1, nmp HYa RHR
,07a¥D YY1, mpT Hyar ,nRIN
RN RHY ,N1¥H Dwava oYyNn
JPIMNNN an NYmwy *M1TNo

RNNY — NIRIM nNIp HYa YA
*5921 .M 120 Yy nHvin 1NNR

D NYIAN D’awdn NN — 02avd
,177 22 7on HXanh nnrawda
1’honn pravonin Yy mYn
DYIXNN D ,1N2awda PnYTm
19?2 111D :NMNINAN nvnwa/
/%10

Rabbi Yochanan says: we do not appoint people to be
judges unless they are people of stature, people of
wisdom, people of good reputation, people of suitable
age, people familiar with sorcery, people who know 70
languages (so that the court will not need interpreters).

Rashi: People of stature and good reputation — so that
they will cast fear upon the masses. People familiar with
sorcery — so that they can condemn magicians to death,
even if the magicians try to magic their way out of it, or
to seduce others with their sorcery, such as {the
Egyptians | Jesus the Nazarite}.
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Text 5: Sefer ha-Ikkarim 3:11i

D»vVIa 0'Yd [orn Hyalh v

DN NIAYA 280 N1Pvia mNanm
0»°V1a 095 onY 1IR¥N? *D ,N1PVIan
,ANN5%NN "2'nn Pn ona onbnb
DIXIPM NWH 07IpM 1TNY mynbnd
29D 170% vminb pnm Mmapn MYa
nmnn 5 Qo anrnY oTRN YaR
nndwn Y511 1apnn mbawn
YN AIRY YD1 IRRNIY NMvIAan
,'995195wW1 N1PYYO Pmawn 1'n, 0N
HYan YO Navn rvn RINY ImH N3
727 R 0127n *55%5 10 DA wn orn
,07995 155 1 15 Yy, TN R Yvaa
nnnSnn 95 Y5 noa nnw DTN INd
»3>n Y51 o»n *Hyan Y52 onbnb

NP > ,1PNNN oMK ¥1ad% mnnbnn
*9»13 07PN Dipn NMan Dna
,€1°TNa mMynbnn mpn §2?0m 0n1Ipn
17209 117wn wab IR 1T ann Npn
MY 1RI21 R91,VNMINA |ANN Mpn 1YY
,07°N *HYaa RN 1nd nnnbnn o Yo
179 ORWIY 725 RWNHY 1Y 1R RHW 11D
.T'nn

W Adapted from JPS translation

Animals have particular physical capabilities with
which to fight in a specific way: the boar with tusks,
the ox with horns, the porcupine with quills, the
turtle using its shell as a protection. But we, who are
above all the lower existences, and in whom are
combined all the particular perfections of the other
animals, are endowed with general comprehension
and intelligence. We comprehend all that the other
animals do, and besides understands the general and
not merely a particular thing. Therefore our organs
are general, like the hands which are potentially
every kind of weapon to fight against all kinds of
animals in all possible ways and to subdue them. The
spear takes the place of horns, the sword represents
the tusks of the boar, the shield or the coat of mail
protects us as the shell protects the turtle. All these
weapons and arms are not born with the human being
as is the case with the animals, so that we might not
have to carry a heavy burden with us all the time.
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Text 6: introduction to the Mishneh Torah

nNXY RINAN IMH PR PR..
R7a01 N*NHw171 N n*Haan
17277 DAY RNADINM *71a0)
1A ANON wan nani nyT
70T 0NN YT 10 AINR AR
D?710RN 0?1272 NNIdIN
D700 1T ARY DImnm
NP1 AT 71an1 RN RN
11121 ]2 NWN MR NINN

780 HY rmiywn »11a0N0

1R Y52 *mra RN P12
0?7127 7anY R 090N
0>12'NNn 1Y% Yon n»11annn
RNV IMNN NORN 171Y2
171NN 2T ARY oY MAvm
N8P 7797 a2 nwha oho
na YYavy NN RNNY TY
852 550 a2 nMTO NYID
TMIR AT RY .;11ra RYY R0
D»7127 RHR .Nd2 AN Nda

*a Sy 01151 o*21p oNla
198 Yon IRaAN? AWR VaAvnNn
D'w17’an ornarnn

WITPN 12727 MNn 0YRXNIN
95 1Y TY 1WOY T

It goes without saying that the Talmud itself, both the
Babylonian and the Jerusalem, along with other rabbinic
texts, require broad knowledge, a wise mind, and an
extensive amount of time. Only after such study can one
discern the correct path regarding matters of prohibition
and permission and the other laws of the Torah.

Because of this, I, Moses son of Maimon the Spaniard, roused
myself and relied on my Rock, ever to be blessed. I reflected
upon all these works and resolved to compile their
conclusions regarding matters of prohibition and
permission, impurity and purity, along with the other laws
of the Torah. I chose to present all this in clear language and
in a concise manner so that the entirety of Jewish law would
be organised and accessible to everyone without ambiguity
or contradiction - without one scholar saying one thing and
another saying something else.

Rather, the matters are presented clearly, accessibly, and
correctly, according to the outcomes of all of the earlier
discussions. This ensures that all laws are apparent to both
young and old alike, regarding the laws of each
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1772 9179 JuPY YA TN
95 1721 MmN mxn Yo
DNON 1IPNY 021aTN

»15 727 Hw 1555 .o'Ran
M2'NYH PN OTR RN RHY
YRIY? 21 TN P72 0YIYA INR
1T NN RN RHR

commandment and the rulings concerning all matters

instituted by the sages and prophets.

In summary, this work aims to ensure that no person will
need any other book in order to learn the laws of Israel, as

this book will suffice.
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CONTROVERSY
Text 7: Professor Sarah Strousmalv

Maimonides’s major halachic work, the Mishneh Torah, was sharply criticised as soon
as it was published. The sharpest criticism was levelled against Maimonides’s method:
his failure to mention his sources for each law, they said, would result in having the
names of the Tannaim and Amoraim fall into oblivion; and his omission of the
disagreements between the sages would encourage people to neglect the study of the
Talmud.

Maimonides himself, while vehemently rejecting such criticism, admitted to
introducing stark innovations. But he denied the accusation that he intended to
demote the study of the Talmud, and offered several explanations for composing the
Mishneh Torah in this form. He said that he meant it to serve only as a digest for those
who cannot fathom the Talmudic discussion; he also said that he omitted the names of
individual scholars in order to stress the universal agreement on final rulings. He even
mentioned his wish to prepare an aide-mémoire for his old age. There can be no doubt,
however, that these were only excuses (and some of them, rather feeble excuses at
that).

W Sarah Strousma, Maimonides in his World: portrait of a Mediterranean thinker (Princeton: Princeton University Press,
2009): 62.

/ page 8 of 8



1 =R=hug |\ |
T i A S e i

ra.rt O -
Coce malzers, coce realzers:
Acharonlm

&' . o
Brighton and H6’é Progressive Synagogue  GKW 13.11.25




END/ START OF AN ERA

Text 1: Beit Yosef, introduction

N an AWK ARNNN *TINY NWHY
R9N ... ONOY 1YW HRIW? N2
97T W”RIM 072NN 9”10 nnn
D1IYY Mpnaw *aH% HR NIk
P102) NNR NYTHY 0'n>on onn
nx¥pna KR ok onind ndHn

D211 IR HRIW? 'NON HYOW mMMmpn
vva 199 R1nn NYTn YY PpPpchn
1N TARY MIpnI 179702 301NN
N9 RY 01510 DTINYN ‘an
DYTINY WM RN PTIINYT
N110 1272 PpYIN PAIRWIN
27710 17901 R”7avwam 17anan
TWR DIpN HR 117485 H”7T AN
17'05%R M1 MmN nnw
nyTn YR > 791 ndYY pwrIp
:15YN P10A1 10 1217107 VR
TNR MW INYT N2 RHYY mpnn
21041 015110 D*TINY AN N
D'NDNAaNN 0'MoNN *M2Td

1T 71T .R10AD P72 DNYT1aNOw
nyTn YR NP1 nnda 1Hnn T
21von onb

The three pillars of legal wisdom upon which the House of
Israel relies are the Rif, the Rambam and the Rosh, of
blessed memory. I resolved that in any place where two of
them agree on one opinion, we shall rule according to
them - except in some cases where all the sages of Israel,
or most of them, disagree with that opinion, and
therefore the common custom has evolved to follow the
opposite view. And in cases where one of these three
pillars has not expressed his opinion on that particular
law, and the remaining two disagree on the matter, then
we have before us the Ramban, the Rashba, the Ran, the
Mordechai and the Smag, of blessed memory; we shall go
in the direction where the spirit of these holy sages leans,
for we shall rule in accordance with the majority of their
opinions. And where none of our three pillars has
expressed an opinion, we shall rule according to the
words of the renowned sages who have written their
views on that particular law. This method is a clear and
straightforward path to remove any stumbling blocks.
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WHY NOT JUST WRITE THE TORAH CLEARLY?
Text 2: Yam shel Shlomo, Bava Kamma, introductiont

IR1 ... ANO RY nnH nwn
*Dan .IRT YR 28D 2°VNn
%Y ... pav mv 11 Naw
5y mOnn 2w Nt
D0°790 MYY ,Onnnn
1N 11RY 1MYD PP PR
0’790 MYYY »Mvwarn
95 OR ... D> .AT PYa
951,09 DMwn YIPI
120 RH 1T DN

95 Oy .NNR nwaa »1dY
nm .nai,marw mpraon
2179 ,01NN R VTINY
nn 5> oy .aixmbyin
YRV D'NON YNV
,JIPYN Howa praynd
q°0109 NIV praynd
55 OR ,N27TR TIV1 HY
1P .NMNa 21N 't
.NavIn 1M 1YY Y
.navin Yy navin Y’
9197 RHY WaRr 'RY H”7

You should ponder why Moses did not write everything in an
unambiguous manner so that no doubts would arise regarding
the law.

And the response of the wise one to this question is, Of making
books there is no end (Ecclesiastes 12:12): that is, it is impossible
to write books that achieve complete clarity, because even were
the heavens parchment and all the seas ink, nevertheless,
because of the Torah’s richness, they would not suffice for even
one chapter, with all of its uncertainties and all the inferences
that can be drawn from it, in addition to all that the scholars of
Israel, by dint of their profound study, can deepen, change and
augment it with.

Furthermore, even were all this written in the Torah, how much
more so would it still have required supplementation; there
would be additions to the additions. What I mean to say is that
it is impossible that there would be no uncertainties, changes
and yet profounder insights resulting from the study of the

t Translation from Hanina ben-Menahem, Neil S Hecht and Shai Wosner (eds), Controversy and Dialogue in the Jewish
Tradition: a reader (Oxford: Routledge, 2005): 128-129.
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PMm 0711w Mprao first round of additions, until this second round of additions

- T11TURT NADINA NYTA would be a thousand thousand times more numerous than the
n7Inn 0N 1D Yy

951 o*’)1nvwin o'nons a5
787 TARITNR D>, M7 Therefore the Torah was given to the scholars who are
o2 Tl 2 embedded in every generation, each according to their own
IRY NN 2ad oIy, ) A ’ S .
X1 ORI ,000WN 1019 intellect, to add whatever they are shown by heaven. And if they
172 a9 197D 1nvY think it correct to render a thing pure, they receives Divine
RTIN5N 22777 R1NN7 assistance in doing so. Blessed be the Merciful One who bestows

"N 0 o
SRR wisdom on the wise.

Text 3: Aruch ha-Shulchan, Choshen Mishpat, introductionti

O?RINRM D*RIND NPIoNn 50 Truly, for one who understands things properly, all the
173N NNR1,DPDIANT DRI controversies among the Tannaim, Amoraim, the G’onim
?;‘;:;??g’zwn’;:;gf ::;; and the decisors, are the words of the living God, and all
1ANTN NIRANYAIT,R2TTR are grounded in the law. And furthermore, this is the
nY15 1NN 951 nMAvMm AWITPN glory of our pure and holy Torah, all of which is called a
RN PPYANIRAM ,N77Y NRIP) melody. And the glory of the melody, the essence of its

Y . . .
171, NTA AT D2NWR MAPAYD delight, is that the tones differ from each other. And one
072 LVIYAY 701 .MN2YIN 1PPY

e IR A S St who sails the sea of the Talmud will experience the
TN AT MNwnn mYipn diverse delights of all these distinct voices.

W Translation adapted from Controversy and Dialogue: 9-10.
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Text 4: Pachad Yitzchak, Channukah 31t
NATTA R0 AN SY AnAnon The war of the Torah constitutes a level of creativity
12T M HY RADNAVTN AV gyppagsing that of plain Torah study. This insight

12TNYN 1T M1°N2 70,000 NN ) .. ) )
teaches us to appreciate how it is not that friendshi
NR2 Q1025 NANRNY ... PRY NYTH pb P

NNTIPN NN MAanb RN ultimately ensues despite the prior controversy, but
NINR HYY ANTI T RN JOWRIR rather, that this is the very means by which such
7Y RP1T NOTaNM DT RAW T friendship grows, as it was planted and cultivated

Yow Mnan .nnTpn NyYnNnaYpap
NYYa NNADa 01Ind nynn nanK
S5v mamv 0nb v D TINNNIVY

precisely in the soil of the prior controversy. For all love
reaches its zenith when the two sides are partners in

DYNAINNAN DY TTNN W1, NN creation, and the two contending sides in the dispute
v %Y ;*amw 0N 10 ndY%na over Jewish law are partners in creating a new Torah
TN MmN Y Va]_ue.

W Translation adapted from Controversy and Dialogue: 160.
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THE SEARCH FOR TRUTH
Text 5S: Dr Chaya T Halberstam

The rabbis, unable to access direct divine communication, turned to the letters of
scripture as the source of new divine insight. But rather than offering the simple
commandment, the letters and words of scripture yielded a vast and multivocal sea of
irreducible utterances.

Though the rabbis did appeal claim Divine authority for their own decisions, the fact
that they seemed to hold fast nonetheless to the notion of one correct decision that
could be seen in the light of Divine absolutes implies a different hermeneutical stance.
From this position, rabbinic judgment does not affirm polysemy and multivocality but
rather the presence of a singular truth which limited human interpreters may
approximate but perhaps never fully uncover.

v Chaya T Halberstam, Law and Truth in Biblical and Rabbinic Literature (Bloomington, Indiana: Indiana University Press,
2010): 5-6.
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THERE IS NO TRUTH

Text 6: Recanti on Exodus 20:10

IR YR NMATA D RIN AT HD
RY1 9172 91p” , 01272 1YY

D INWNN 072an Y51110%,q00
MORY VI RNVY DYDaNNNM
19N RY D 7w Mr0ab anim
70N RN NP0 nw PaRnd
01270 1A Mpn HTiaa o5 ,mbY>
901, Nt NMYY AT TR Yon pPoannn
nR Yap 0MoONA N TNR TNR
192p 7253 o*R210 RY D HY
D'NONN YO R RYR 11D 1NN

TNR Y2 0,7 M7 YO DrTMIYN
DN TNRNN OR D ... 19w NR Yap
219 1mIR ' RY InYapa Ao

Within the Word are many facets that change and
contradict each other: pure and impure, forbidden and
permitted, unclean and kosher. For it is impossible to
believe that the voice omitted anything, and thus the
Great Voice contained contradictory faces - one side
against the other - and each of the sages received their
own understanding of it. And it was not just the prophet
who received the Torah on Mount Sinai, but rather all
the sages who stand in every generation: each of them
received their own understanding. If one of the sages
had erred in their understanding of the Torah they
received, they would not have spoken thusly.
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Text 7: K'tzot ha-Choshen, introductionv

»ORYNY n1Inn NI RY
TWR NIN) DTRA YR NAwn
119 1NN *w1IRN HYOW1H
1AN7 2192 NN A”apn
55w nya5n 2ad 1PTom
NNR1I?R 7D O YWIIRN
.0*57200 0*Yown 7Iva

" Adapted from Roth translation

The Torah was not given to angels. Rather, it was given to
humankind, which has human intelligence. The Holy One gave
us the Torah, in great mercy and lovingkindness, to be decided
according to the human intelligence - even though that may
not correspond to the ‘truth’ according to the wisdom of the
upper spheres.
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Text 8: Shi’urei Da’at, Darcha shel Torah 5

,ORIWY 1NN namwvo...
"MONY 7171 PN 110N

RN OR ,DN2AYNNY ,NTNN
,N1TID1 NNYLY NIMdN PI
MIRINNI NNIRIRN DR NYAIP
Y 1591 .na’m5nn aRMan
,NINONN IRWNA RN
nR1Yap? kY 102 0ApIinnY
YD .MIRRNY RHR ,IMIRINN

RY DnvYNM onavnna

12 ®Y 0Y1vH mRenn Nanwn
NIRIRNY ATNNN NYT RN
,ANN1 NMDIR L,V IRNIY
nvuonna o'wapi Nval arn
.171NN 'non

When the Torah was given to Israel, the laws on matters
having to do with Israel were delegated to the Torah sages,
so that, if only they fathomed the Torah’s rationale and
secrets, their thoughts would determine its reality and the
reality of creation, which was contingent upon it. Therefore
it is different from the other realms of wisdom, in which the
investigators do not determine their reality, but discover it,
as their thoughts and decisions can never change reality. It
is not so with respect to knowledge of the Torah, in which
the reality of impurity and purity, prohibition and
permission, liability and exemption, is determined by the
decisions of Torah scholars.

"' Translation adapted from Controversy and Dialogue: 158.
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THERE IS TRUTH BUT WE DON’T KNOW WHAT IT IS
Text 9: Igg’rot Moshe, Orach Chayyim, introductionvit

1M1 RY IR wInh R WL
NNRN RINY 29D P70 MNAR
ARNNY NnRN YarR RNY 2ahd
RYR RN DAwa RY IR 12D
177V INR 0ONNY NRMIY 2ad
D”wa nN5Ynn 112% IR

YR T2152 1N a0 0*poiad
10w 19 ARIN N7rWnN AR
NARN RN TN Poa RIN

qR 12 M1nY 2NN aRNNS
11'RY RMNWY 2aHd XYY DXYa OR
DAY 11R1 AT HY1,v1ran 1o
INRN 0PN 0PYR 12T 1T
RY1 PODAYW 11D W17 an IR 1HY
75w Hapn a1aTh nno an
1'R NNRAY R 1INRIN HY
A¥1778d

One certainly ought to be apprehensive that they may not
be able to reach the true legal conclusions: those that are
identical to the truth as known by heaven. But regarding
truth in the context of legal rulings, it has already been
declared that it is not in heaven (Deuteronomy 30:12).
Rather, the truth is what seems correct to the scholar
after they have studied the law properly, to determine how
it is explicated in the Talmud and the legal literature,
according to their ability, with due solemnity and fear of
God, ever to be blessed. If it then seems to the scholar that
a certain conclusion is the law, this is indeed the true
ruling, and they are required to proclaim it, even if in
heaven it is really known that the true interpretation is
otherwise.

it Translation adapted from Controversy and Dialogue: 161.
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IS IT ALL FUTILE?

Text 10: Ma’asei Adonai: Ma’aseil Torah 31 (Parashat Balak)

0’110 1ANMN2 DAva...
171NN N0 YN
NRVNY RY ... NAYI INANRN
DWY 1AN1MD TWRD ,Avn?
1NMIR DNYWR YaR ,0'NY
N0 MpNHn HYINI TYWRD
N1PIR 72D 1171R2 INNN

nn as onaT Yapn 1
D',mYn 0N 1%ar1 ,nnY

"M IR TNR Y5 Yy ,0naTa
HaR ... NTA RN YY pivny
17V 127991 pnH 1Y MR
nHoyIno 1NYT 21N59 1YY
11DDY OR ,11INR 07RAY
R211MpHo*w ORY 1ANYTH
RY 0HRR 1101 DYVY 121N
Yapr oYYY 10 11HR nYam
DaR ... INYT NYTINA NHYIN
IND 17209 MYYH ynrnn
mny 7Y N2 HR1 ... 1NN
TWRD PIRI TWR DH1TAN
,RINN NNINRA D*1YN ORXNN
naxXN 2% > N pm

nn omann Yown 1Y n

When we investigate and delve into the secrets of the Torah,
in our zeal, we will likely err. This should not be considered a
transgression, so long as our intent is for the sake of
Heaven. But we are indeed guilty if we grow negligent in
studying the secrets of our Torah, if we say, “T’he mighty
lions have already prevailed,” and blindly accept their words,
even when they disagree among themselves. We might say,
“Who would dare challenge this lion?”

Yet it is entirely proper for us to examine and scrutinise
with the intellect granted to us, and to record our insights
for the benefit of those who come after us. Perhaps they will
agree with our views; perhaps they will dismiss them,
finding a reason that remains concealed from us. In any
case, there will always be benefit in the transmission of our
thoughts.

Therefore, strive to ascend and comprehend the mysteries
of our Torah and do not let the great names of the land alarm
you when you find them in disagreement regarding a certain
belief. Investigate and choose, for this is why you were
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nNIN ORY,RRYY Yy
7INR 0*Ran 0 Yrnnd

990 YY Dano>m JPMmyT Anan
MWD YN ORX P20 ,1°72
'nH2 1R ,]PNnam nbYapnn
noyin n oyH ,nhapnn
'nYaY pr1 nv oRY,Hownb
12 PR Y winn RY Hrown
ININD N1PA ANR AT DWR
.0y nvH

created and why intellect was granted to you from on high.
This will be to your benefit, and if you also wish to benefit
those who come after you, have some opinions and write
them down in ink. For whether you express a view that is
widely adopted or one that is not, there will always be
benefit for the discerning. And if there be harm to the
undiscerning, have no concern for it, for you bear no guilt in
this, so long as your intent is for the sake of Heaven.

/ page 12 of 13



Text 11: Sh’ridei Aish 1:113viit

TR ,07NON2 0*1ARN DI'R OR
nyT mYpa on»aT Yy ooy
1Y ,mouv Yv mna
11220 RY 0N :nyTn mn nTa
995 Y2 DTR PRY RXNN

,9”1 0nN1aT TrnynY pnynnb
1NNIRY 172NN 1270 N0
¥397Tn 1991 .00 RMN 1YY

RY DNW PNRNY R1IN NNONN
NIRT IXP MR PN 17N 1YV
DNo PPARNY HYaR NYT VIYM
117Y2 minn nR Y 2anh kN

DN :0ND 1MY RHR ,Navnnan
TN0Y 11MIR 1O IYT?

RD 3”72 — nawnn RHa onYHy
n7°'noa Habah A kYR, 10
DYWIR 171 19RO MPrava
npnynY 0'R1a v ,11Hvn
RXN) .N71Y 2 TNO N
NNNR TN MTMNN NYY
,IINRN NXP TY M1aba) ornon
.NMnNn MpY o'Ran

If you do not trust in the sages of old, frivolously dismiss
their views with foolish insolence, superciliously claiming
that they failed to understand, the result is that you do not
trouble to delve into and confirm the sages’ opinions, and
in the end it turns out that it is we who have erred, and not
the sages. It is thus prudent to assume that they have not,
heaven forbid, erred, but rather, that we are shortsighted
and of limited intelligence. But simply to believe, without
taxing the mind with study and reflection, but merely to
say that they knew the law and we can rely on them without
thinking, is equally mistaken. We must devise trenchant
arguments, raising doubts and contradictions, as if the
sages were our peers, for this leads to a deeper and more
penetrating theoretical understanding of the issues.
Together, therefore, these two virtues - trust in the sages
and unrelenting study - lead to acquisition of the Torah.
And the Holy One, ever to be blessed, rejoices over
trenchant analysis of the Torah.

it Tpanslation adapted from Controversy and Dialogue: 64.
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WHO CAN BE A RABBI?
Rabbi Dr Charles H Middleburght

What do we want in a 21st-century rabbi? A 21st-century rabbi will...
need to be very well trained and a committed auto-didact.

have reserves of energy and strength of will.

be collegial and honourable.

build relationships and bridges.

be a committed pastor and a courageous speaker.

be aware of both strengths and weaknesses.

be brave and cautious.

know when to speak, and when to keep silent.

need to be enormously patient.

need to be compassionate and forgiving.

need to be true to their beliefs and open-minded about the beliefs of others.

t “Prospectus”, Leo Baeck College (2024-2025): <https://perma.cc/84HD-4TX6>
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ACADEMIC MODULES

Year 1

Introduction to
Aramaic

Grammar of biblical
Hebrew

Reading and
chanting the
torah

Liturgy: life cycle
and festival cycle

Introduction to the
Hebrew bible

Rabbinic literature

Studying Jewish
history

Themes in Jewish
thought: Athens
and Jerusalem

Year 2

Babylonian Aramaic
A survey of the liturgy
of British
progressive Judaism
The Hebrew bible and
medieval
commentaries
Pentateuch
The historical and
early prophetic
biblical books
Intermediate rabbinic
literature
Rabbinic history
Approaches to
rabbinic theology
Introduction to
kabbalah and
Hasidism
Understanding Jewish
communities

Year 3

Introduction to
Maimonides

Worlds of medieval
Judaism

Traditional and
progressive liturgy

Liturgy: history and
structure

Topics in rabbinic
literature

Midrash

Advanced rabbinic
literature

Psalms

Prophets

Year 4

Comparative and
creative liturgy

Megillot

Advanced topics in
Talmud and Midrash

Progressive rabbinic
decision-making

Readings in modern

Year S

Jewish thought
Transition to the
rabbinate
Leadership and
management skills
Dissertation
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VOCATIONAL MODULES

Reflective practice

Introduction to Jewish preaching
Listening skills

Jewish education

Service-leading boot camp

The Jewish life cycle

Teaching festivals as a congregational rabbi
Talking about Israel

Introduction to world religions
Personal theology

Between the testaments

The Sho’ah and its aftermath

Jewish responses to evil and suffering
Advanced guided text study

[Israel semester]
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PLACEMENTS
Birmingham
Bloomsbury
Cardiff
Dublin
Finchley
Glasgow

Isle of Wight
Manchester
Northwood
Nottingham
Shenfield

Southampton

Southgate
Southport

St John’s Wood

Wimbledon
York
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IT’S ALL ABOUT THE MONEY, MONEY, MONEY
Liberal Judaism and the Movement for Reform Judaismit

Bursaries are usually awarded by Liberal Judaism and the Movement for Reform
Judaism to Leo Baeck College students who are likely to make the most contribution to
the Movements’ congregations or affiliated organisations (‘Movement candidates’).
The bursaries may cover fees only, or fees and a significant contribution towards
living expenses, for up to five years of the Rabbinic Programme. The number of
scholarships will relate to the Movements’ rabbinic requirements and will be reviewed
and determined annually. Once a student has been awarded a bursary its level will not
be reduced but may be increased.

The candidate must have been accepted by the Admissions Board of the LBC for the
Rabbinic Programme.

The student must satisfactorily complete each year of studies, and complete annually
the required ‘Movement Sessions’ as follows: first year 10; second year 10; third year
20; fourth year 80; fifth year 120. Movement sessions may include leading services,
writing articles, teaching, leading training sessions at summer camps and
conferences, helping lead synagogue and regional shabbatonim etc.

W Bursaries agreement for rabbinic students (2017) (unpublished)
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MRJ currently contributes to LBC’s budget at a level twice that of LJ. Therefore, it is
expected that the majority of students will spend twice as many Movement Sessions
with MRJ. The designated Heads of L.J and RJ may vary this ratio at their discretion.

The Movements and students understand that rabbinic training involves a balance of
academic and vocational, and classroom and field work, and no party wishes to make
this balance unduly stressful. The Movements appreciate students as future rabbis
and colleagues and will therefore seek to act reasonably and by consultation wherever
possible. Students are encouraged to think carefully before accepting additional work
outside the Movement Sessions that they have agreed to perform. Movement Sessions
take priority over any additional work.

The bursary is given for a maximum of five years. Students who have not completed
their course by the end of five will have to finance themselves for any subsequent time
spent at LBC.

It is a condition of the granting of a sponsoring organisation scholarship that the
candidate will, following ordination, serve for five years full time equivalent in a
Movement synagogue (or the number of years commensurate with the number of years
for which the bursary was paid) or a Movement-related organisation as a rabbi,
academic, educator, youth worker or similar role, unless the designated Heads of the
Movements certify that there is no suitable position available to the graduate. If the
graduate serves Movement synagogues or Movement-related organisations for less
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than the required number of years, then the student will repay the amount paid or
credited pro-rata to the number of years not served, net of any amounts effectively
paid to the student relating to work experience or student placements carried out.

The student shall repay the entire amount paid or credited (net of any amounts
effectively paid to the student relating to work experience or student placements
carried out) under the scholarship to the Movements if: the student voluntarily leaves
the rabbinic course before ordination; the student’s course is terminated as a
consequence of a disciplinary procedure or a failure to comply with academic
requirements; having been ordained, shall have failed to enter into service with
Movement synagogue or a Movement-related organisation as indicated within one year
of ordination (subject to such a position, certified as suitable by the Designated Heads
of Movements, being available to the ordinand); or before the expiration of that year he
or she decides not to work for any such body.

Recipients of a Movement bursary must abide by reasonable conditions of the bursary
award (eg writing reports, attending Movement and LBC events etc) as notified to the
student in writing from time to time.
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A MUSICAL INTRODUCTION
Jeff Kleppert

Whenever I go to synagogue, the rabbi’s always there:
Standing on the bimah, and leading us in prayer.
I know the rabbi’s special, shaking everybody’s hand,

Answering their questions... but I still don’t understand.

Then, one day in Hebrew school, the rabbi came to class,
Told us of our history, about the Jewish past.

The rabbi told us stories from a long, long time ago.
Then we said: “But rabbi, what we really want to know is...

“What does a rabbi do? Are they really like me and you?
Or are they a special kind of Jew?

Tell me please: what does a rabbi do?

Tell me please: what does a rabbi do?”

“Oh, people call me every day with problems big and small.
And though I wish I had more time, I try to help them all,

Then of course our lovely synagogue must be smoothly run...

’)}

Some of the many things I do, and we’ve only just begun

t Jeff Klepper, “The Rabbi”, from Shiron L'gan: Jewish songs for children ages 2-5 (1997)
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“What does a rabbi do? Are they really like me and you?
Or are they a special kind of Jew?

Tell me please: what does a rabbi do?

Tell me please: what does a rabbi do?”

If helping the Jewish people is what you’d like to do,
Then to become a rabbi might be the thing for you.

So if you work and study hard, a rabbi you might be:
That very special kind of Jew... just like you and me.

“What does a rabbi do? Are they really like me and you?
Or are they a special kind of Jew?

Tell me please: what does a rabbi do?

Tell me please: what does a rabbi do?”

WHAT DOES THIS RABBI DO?
BHPS rabbi: job descriptiontii

This job description is intended to give a broad overview of the areas of work which we
would like our rabbi to cover. It is not an exhaustive description of tasks; nor is it
intended to place limits on our rabbi’s activities within the role. We recognise that a
rabbi’s role in Liberal Judaism is one which can grow and change with time and
experience, and with changes in the community for which our rabbi works. We

128 January 2021 (unpublished and somewhat abridged)
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encourage our rabbi to be creative, to take their own initiative and to adopt their own
personal style, always working collaboratively with the synagogue council.

As spiritual leader the rabbi has the role of promoting Liberal Jewish values and
engaging primarily with our diverse congregation as well as with the wider
community.

Warki th t] i

Our synagogue council consists of up to eleven council members who collectively run
the synagogue. Our rabbi and the council will work collaboratively and closely together
in all aspects of synagogue life.

S : 1 Lif ]
To conduct Shabbat and festival services, life-cycle ceremonies/ commemorative dates.

To liaise with congregants and congregational families re life cycle events, including
the preparation and supervision of B'nei Mitzvah students.

To conduct B’nei Mitzvah ceremonies.

To participate in Avodat ha-Lev and provide guidance and advice in the planning of
Shabbat and festival services, religious events and civic services.
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To carry out any other work and activities that it is reasonable to expect a rabbi to
carry out in terms of services and lifecycle events.

Education
To work with our education committee chair and its members and to provide guidance

and advice in the planning of the cheder curriculum, and to support teachers,
assistants and volunteers.

To offer teaching sessions to the cheder as required.

To support students and their tutors through B’'nei Mitzvabh.

To engage with and support adults who wish to explore and learn about Judaism.
To teach Hebrew.

To inspire and motivate members of our synagogue community to increase their
Jewish knowledge.

To interview, supervise and support prospective proselytes and those seeking
affirmation of their Jewish status.

To carry out any other educational activities that it is reasonable to expect a rabbi to
carry out.
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Pastoral care

To get to know members, listen to their concerns and offer support at challenging
times and during illness and bereavement.

To work with our pastoral care group in their work to support our more elderly and
vulnerable members and provide guidance and advice.

. L ] :

To write sermons, contribute to our newsletter and communicate with our members
and friends through email and other online media.

Volunteers

T'o work collaboratively with volunteers within the BHPS community and to support
and encourage them in their endeavours.

[ : bershi

To work collaboratively with the synagogue council with a view to increasing
synagogue membership.

. : :

To represent BHPS in the Jewish and wider community.
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To prepare articles for local Jewish newsletters and other publications as required.
Eco-Judaism

To support the synagogue in its participation in Eco-Judaism, promoting
environmental sustainability within the synagogue and across the Jewish community.

\dmini :

To liaise regularly with the synagogue administrator/ co-ordinator. This person may
be a volunteer.

To attend synagogue council meetings as required and to report to the synagogue
council.

To prepare an annual report and attend the AGM.
To contribute to an online diary regarding work that is not confidential in nature.
To co-operate in the maintenance of regular criminal records checks.

Personal development

To attend regular supervision and feedback sessions with the chair of the synagogue
council or other person nominated by the synagogue council.

To attend regular professional supervision as agreed with synagogue council.

/ page 7 of 9



To engage in continual professional development as agreed with the chair and the
synagogue council.

Particination in Liberal Judai

To attend the Liberal Judaism Biennial.

To attend the monthly Conference of Liberal Rabbis and Cantors and the annual
Liberal rabbis’ Kallah.

What’s (arguably) missing from the job description?
e Sitting on the beit din and doing other L.d-related stuff
e Personal study, research and writing
e Offering support to other rabbis
e Casework
e School visits
e Hospice consultancy
e University chaplaincy
e Being a keyholder
e Managing a discretionary fund
e Technology
e Generic admin (expenses, parking permits, train tickets)
e Initiative
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A TYPICAL WEEK

Mon

Starting e-
bulletin
Report for
Council
Catch up
with
emails
BM pre-
meeting

Tue

Planning adult
education

Council?

BM rehearsal?

Calling or
visiting the
sick

Wed

‘Day off’
Emails
Funeral
logistics
(Prison
visiting)

Thu

Sermon
Pastoral care
group
Planning
Friday night
service
Visit campus
Teaching

Fri

Meeting with
Louise

Prospective
new
members

Service

Sat

Chats

Service

Exploring
Judaism

Sun

‘Day off’
Stonesetting?
Wedding?
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MAY THEY JUDGE? THEY MAY JUDGE
Text 1: b.Sanhedrin 5at
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When Rabba bar Chana descended to Babylonia, his uncle Rabbi Chiyya
said to Rabbi Yehuda ha-Nasi: “My brother’s son is descending to
Babylonia. May he teach?” Rabbi Yehuda ha-Nasi said to him: “He may
teach.” Rabbi Chiyya then asked: “May he also adjudicate?” Rabbi
Yehuda ha-Nasi said to him: “He may adjudicate.” Rabbi Chiyya
continued: “May he declare a firstborn animal permitted?” Rabbi Yehuda
ha-Nasi said to him: “He may declare a firstborn animal permitted.”

Similarly, when Rav descended to Babylonia, Rabbi Chiyya said to
Rabbi Yehuda ha-Nasi: “My sister’s son is descending to Babylonia. May
he teach?” Rabbi Yehuda ha-Nasi said to him: “He may teach.” Rabbi
Chiyya then asked: “May he also adjudicate?” Rabbi Yehuda ha-Nasi
responded: “He may adjudicate.” Rabbi Chiyya continued: “May he
declare a firstborn animal permitted?” Rabbi Yehuda ha-Nasi said to
him: “He may not declare a firstborn animal permitted.”

U Adapted from Steinsaltz translation
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ADJUDICATION TODAY
Text 2: The Beth Din of Americalt

A din torah is the Jewish substitute for going to a secular court. Jewish law does not
allow one to be a plaintiff in a secular court without first obtaining permission from a
Jewish court. In a din torah, people who have a dispute present their cases before a
panel of three judges, generally rabbis. At the end, the judges issue a decision which is
binding on the parties, both as a matter of secular and Jewish law.

Parties to a dispute may agree together that they will appear before a beth din to
resolve their dispute. Alternatively, an individual with a dispute against someone else
may also choose to summon the defendant to a beth din through the hazmana process.
If someone wants to bring a case to the Jewish court, the person can request the beth
din to send a summons, called a hazmana (literally ‘invitation’), to inform the person
being summoned. A Jewish court generally sends three summonses prior to issuing a
contempt decree. The court does so to make clear that the person being summoned is
refusing to come, and is not merely negligent. Someone receiving a hazmana is
required to respond and should not wait for additional hazmanos.

The recipient of a hazmana is not obligated to go to the beth din chosen by the
claimant, although he or she is obligated to either settle the case or go to a beth din. If
the person being summoned does not want to go to the summoning bet din, then he or

W 4 gyman’s guide to dinei Torah (beth din arbitration proceedings)”, Beth Din of America (undated): <https://perma.cc
/TNA8-Y4UH>
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she must propose an alternative beth din. If the parties cannot find a mutually
acceptable beth din, a ‘joint bet din’ is formed by a procedure called zabla. In zabla,
each side picks one judge. The two judges that were picked select a third judge
together, and the three judges together form the beth din that will decide the case. The
judges are not lawyers for the side that picked them. A judge can decide against the
litigant who chose him. However, a judge has a particular responsibility to make sure
that beth din fully considers the case in favour of the side that picked him.

OTHER BEIT DIN ROLES
Text 3: Mr Justice Lightmanti

The London Beth Din is the ecclesiastical body which rules on Jewish religious law and
decides matters of Jewish practice and principle on behalf of the Chief Rabbi and for
the Jewish Community. The kashrut division of the respondent is also responsible for
the granting of kashrut licences upon application by manufacturers or purveyors of
kosher foodstuffs. The grant of such a licence entitles the grantee to display the
emblem of the Beth Din testifying to the kashrut standard of the food sold by him as
guaranteed by the Beth Din.

Mr Bloom, who ran well-known kosher restaurants called Blooms in Whitechapel and
Golders Green, applied to the respondent and was granted such a licence in respect of
both restaurants.

W R v London Beth Din (Court of the Chief Rabbi) ex p Bloom (Queen’s Bench Division, 18 November 1997; unreported)
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On 27 November 1995, non-kosher meat was found at the Blooms restaurant in
Whitechapel. The shomer (kashrut supervisor) notified the Beth Din and two
inspectors immediately attended Blooms to investigate.

On 28 November 1995 an investigative hearing was conducted at the home of Dayan
Ehrentreu (the presiding judge of the respondent), and was attended by two other
Dayanim, Dayan Gelley and Dayan Liechtenstein. Mr Bloom gave an explanation for
what had happened.

On 3 December 1995 Mr Mitchell, a driver employed by Blooms, told the two inspectors
that he alone was responsible for bringing and leaving the non-kosher meat at Blooms
and that he had acted in breach of the terms of his contract of employment and without
the knowledge of Mr Bloom. He asked them to pass on this information to Dayan
Ehrentreu and to offer to give evidence to this effect to Dayan Ehrentreu, but only on
the basis that his identity should not be disclosed to the Dayanim and that what he
said should not be disclosed to Mr Bloom. The reason for his insistence on these
conditions was that he feared that he would be sacked if Mr Bloom knew what he had
done. The inspectors passed this on to Dayan Ehrentreu. Dayan Ehrentreu took the
view that under Jewish law such a confession proffered without identification of its
maker and on terms that it should not be disclosed to Mr Bloom was not admissible in
evidence. He therefore passed back to Mr Mitchell a message to this effect and that he
would not see Mr Mitchell if he insisted on anonymity.
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The hearing before the London Beth Din took place on 20 December 1995 before
Dayanim Ehrentreu, Binstock and Gelley. Mr Bloom was represented, and he and the
two inspectors gave evidence. No reference was made to the information provided by
Mr Mitchell or to Dayan Ehrentreu’s communication with him.

By letter dated 22 December 1995 the Beth Din notified Mr Bloom of its decision. This
decision read as follows: “T'he Beth Din concludes that it can no longer have confidence in
you in matters of religious practice. The Beth Din accordingly finds, with regret, that your
licence cannot be renewed in 1996 on the ground that you are not a fit and proper person to
hold such a licence. The licence which you currently hold will cease with effect from close of
business on Friday 5 January 1996 and the cessation of supervision of your premises by this
Beth Din will take effect from that time and date. Public announcements to that effect will
be published in the Jewish press.”

As a consequence, Mr Bloom has been rendered unemployed and unable to obtain fresh
employment.

Mr Mitchell was given notice of redundancy, with the risk of any adverse consequence
arising from disclosure removed, told his story to Mr Bloom. On 24 April 1996 Mr Bloom
by letter informed the Beth Din of Mr Mitchell’s evidence and requested a meeting,
which took place on 3 June 1996. Dayan Ehrentreu stated at this meeting that the
decision reached in December 1995 stood, but that the Dayanim would review the
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matter in the light of Mr Mitchell’s evidence if Mr Mitchell attended before them for
questioning.

Mr Bloom however thereafter insisted that there should be a completely fresh hearing
before a Beth Din which did not include Dayan Ehrentreu and that the inspectors
should give their evidence afresh at this hearing: nothing less would do. The Beth Din
refused to agree to these demands.

I fully recognise that Mr Bloom has grounds for a genuine sense of grievance that he
was unable at the original hearing to present the defence which he could have done if
Mr Mitchell’s evidence had then been available to him. But his sense of grievance
should be directed against Mr Mitchell, and not the Beth Din. According to his own
evidence, Mr Mitchell, instead of publicly accepting responsibility for his actions,
allowed Mr Bloom to be found at fault and punished for them. He deliberately created
for the Beth Din the dilemma which led to these legal proceedings. Both the Beth Din
and Mr Bloom are victims of his selfish and unprincipled behaviour. Mr Bloom has now
the opportunity to put the evidence of Mr Mitchell before the respondent and re-
establish his fitness to hold a licence from the Beth Din; and the Beth Din has the
opportunity to decide the fitness of Mr Bloom on the full evidence. Justice can be done
and be seen to be done.
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IN LIBERAL JUDAISM
Text 4: the Conference of Liberal Rabbis and Cantors®v

No rabbi should present a case to the Beit Din unless they are completely satisfied
about the candidate’s knowledge (to the best of the candidate’s ability). Should the
rabbi who is responsible for reading the papers of the candidate find themselves
dissatisfied with the standard of the knowledge, then they should inform the
chairperson of the Beit Din, then the sponsoring rabbi. If necessary the appointment to
attend the Beit Din should be postponed.

Fach Beit Din will consist of three colleagues (not usually the sponsoring rabbi, and
ideally a mix of male and female rabbis). The purpose of the Beit Din is to: (i) review the
relevant paperwork and ask questions based on the essays submitted; (ii) recognise
any problems; (iii) hear the candidate’s story; and (iv) validate, and help to make
significant in a dignified manner, an important rite of passage.

Sponsoring rabbis are encouraged to attend the Beit Din with their candidate.

The Beit Din, at its discretion, may allow instructors who are not members of Colrac to
be observers at the interview.

W Colrac’s rules are contained in an unpublished document known as the Madrich.
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WHY NOT HAVE WOMEN AS RABBIS?
Text 1: m.Kiddushin 1:7

NN NTNY NYY mixn Yo...
.MMva DYV 727N DYWIR

With regard to time-bound positive commandments, men
are obligate and women are exempt.

Text 2: Iggrot Moshe, Orach Chayyim 4:49

D1°R 091Y2 DY) OND
21722 HYuin 1YYV MY
AL ... MTYrMm nr1Hn
7217225 A Hnon Drwan
17°5Y Ypn atTvNnY DrT9n
,NNNN TinYa 127 nhH RHY
DR QR ... A’NTNY YN

.. 1912 0NN NTO Nanw?
qR1 071Nt 52 MIWYN
21770 MoNY IWarw>d
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'R > nnnbn mw Y'yn
DODN21YarR NIYY Nd MY
,127 0w 1910 oYvan Yo
M MYpPYNny 0vwim
narvna jn navs minby
.N171N2 M1a1d

The general reality is that women in the world are not
wealthy, and upon them is placed the responsibility of
raising the sons and daughters. The nature of women is more
suited to raising children. It is for this reason that they were
given relief by not being obligated in Torah study and in
time-bound positive commandments.

Even if the structure of life in the world were to change -
women all becoming wealthy and able to entrust child-
rearing to other people, men or women, as in our country -
the law of the Torah has not changed. And no battle will help,
for there is no power to change anything - even with the
agreement of the entire world. And the women who
stubbornly insist on fighting and changing this are
considered deniers of the Torah.
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Text 3: m.Rosh Hashanah 3:8
21NN 127RW 52 5550 AT This is the general rule: anyone who is not obligated in a

LS OSBRI e particular commandment, cannot perform it on others’ behallf.
.Jna1n 7> B2an

Text 4: b.Kiddushin 70a

LMY NYRA NP The voice of a woman is considered lewd.
Text 5: h.Eidut 9:2
mTyY m0a orw Women are disqualified as witnesses according to the Torah, as it is

R ;n written, According to the testimony of two witnesses (Deuteronomy
02Ty 01 28 Y

WY K91 15T Y 17:6), the word Wltn.es.ses being written in the masculine form
RETY rather than the feminine.

WHY HAVE WOMEN AS RABBIS?

Text 6: Kessef Mishnah ad loc

12227 N1 Y YT PR I have no idea what Maimonides was thinking when he came up
MYRIM AT 7RI 21N35N with this argument. The ‘proof” he brings is wholly

P ) GE] B PR unsatisfactory to me: after all, virtually the entire Torah is

751 1wHa nmnn Y> _ _ ,
29nR) written in the masculine form!
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Text 7: Rabbl Ben-Zion Abba Sha’ult
07771 NYa1vnNn NWR A woman who is busy caring for her children all day long, and

Y PRI 017A 55 752 AP has no time in which to pray, is completely exempt from the

RN ER L LB RASE obligation to pra
.. 197ann 11 M5 nMva = PRy

NYURN DRY ,WIR) TN RIM And this is also the case for a man: if his wife is not at home,
no5nw 1120 ,n23a NR

bavh 1% HYan ,nTYY for example becal.lse she has.; gone to give l?lrth elsewhere,
AT RN 1R D¥T92 and her husband is responsible for the childcare and cannot
.n1Yann 1n Nvaw ,Sbannb find time to pray, he is exempt from the obligation to pray.

Text 8: Fraulein Rabbiner Regina Jonastit

Just as both female doctors and teachers have in time become a necessity from a
psychological standpoint, so has the female rabbi. Her experiences, her psychological
observations are profoundly different from those of a man, therefore she has a
different style. If Jewish culture is to be maintained, the woman must contribute
particularly in this way, and both sexes must deliver their great service. God created
the world with two sexes, and the world cannot continue to be supported by only one
sex.

That women can and do work for others with tact, sympathy and a sense of sacrifice
need not be demonstrated from the historical past and in the present. After all, the

t0r L'Tziyyon 2:7 fn 24

U Frdulein Rabbiner Regina Jonas’s dissertation, “Can women serve as rabbis?”, reprinted in Elisa Klapheck (trans Toby
Axelrod), Frdulein Rabbiner Regina Jonas: the story of the first woman rabbi (San Fransisco: John Wiley, 2004): 161-162.
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Talmud ascribes to her insight into human nature and gentleness, and armed with
these abilities she is capable of easing the pains and fears and hardships of their lives.

Some may wish to object that it has not yet been the case that a female rabbi was
working in the community. But that is not proof that she may not do this from a legal
standpoint; for as it is written in the Mishnah, “Absence of evidence is not evidence of
absence.”!! This can only be a question of emotional reactions, for those who cannot
bear to have a woman work rabbinically and in the pulpit; but the force of prejudice
related to feelings should not dominate over understanding and logical
argumentation.

PIONEERS
Text 9: Rabbil E11i1 Tikvah Sarah'v

Ever since Sally Priesand received ordination from the Hebrew Union College in 1972,
women have been ordained as rabbis in the United States and Britain and have been
contributing to a transformation of Jewish life and thought in many parts of the
Jewish world. Until recently, we women rabbis made sense of ourselves largely in the
context of the women’s liberation movement which re-emerged in the late 1960s and
has led to profound changes in the lives and expectations of women throughout the
globe. In other words, we saw ourselves as a modern phenomenon.

W m.Eduyot 2:2 (my translation)
v Extracted from Elizabeth Sarah, “Rabbi Regina Jonas 1902-1944: missing link in a broken chain”, in Sybil Sheridan (ed),
Hear Our Voice: women in the British rabbinate (Columbia, South Carolina: University of South Carolina Press, 1994), 2-9.
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And then we heard about a German woman rabbi called Regina Jonas who worked as a
pastor, preacher and teacher in the Berlin Jewish community and in the Terezin
ghetto and died in Auschwitz in 1944.

Fraulein Rabbiner Regina Jonas worked with the old and with the young primarily as a
pastor and teacher. However, she found that despite resistance to her rabbinic status
on the part of some people, once Nazi violence and deportations began, she
increasingly assumed an overt pulpit presence.

She was deported to Theresienstadt. But her rabbinic work did not end with
deportation. In the ghetto, she continued functioning as a rabbi. Her particular task
was to meet the transports at the railway station and helppeople to deal with their
initial shock and disorientation.

In addition to her pastoral work, Regina Jonas also gave sermons and lectures. The
amazingly full cultural life of Terezin is well documented, and she contributed to the
programme of activities. A hand-written list of her lectures, entitled “Lectures of the
one and only woman rabbi, Regina Jonas” has survived in the Terezin archives. Of the 23
different titles, five concern the position, meaning and history of Jewish women.

After two years of tireless work on behalf of her fellow prisoners in the ghetto, Fraulein
Rabbiner Regina Jonas was despatched to Auschwitz.
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Text 10: The Times'

Mrs Jacqueline Tabick, aged 26, on Saturday became the first woman outside the
United States to be ordained a rabbi. A thanksgiving ceremony was held yesterday at
the Liberal Jewish Synagogue in St John’s Wood, London, to celebrate the ordination of
Mrs Tabick and five other rabbis. Mrs Tabick, a history graduate from Manchester
University, is only the fourth woman in Jewish history to become a rabbi. The first was
in Cincinnati, Ohio, in 1972, and the other two ordinations also took place in the United
States.

Rabbi Dr Albert Friedlander, director of the Leo Baeck College, where Mrs Tabick
studied, described her ordination as a “huge step”, of much greater significance than
Mrs Golda Meir becoming the first Prime Minister of Israel. Orthodox rabbis would be
horrified, he said, as there were rabbinical functions prescribed in Talmudic law
which women could not perform. “But progressive Judaism is aware that for much too
long we have not taken advantage of the tremendous potential of half of the community.”

Mrs Tabick will become education officer at the West London Synagogue, undertaking
pastoral and teaching work. Before the thanksgiving service yesterday, Mrs Tabick
said: “I am attracted by the teaching and the pastoral side of the work, but I never really
wanted to be the first woman.”

v “First woman rabbi in Britain”, The Times (30 June 1975): 3.
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Text 11: Rabbi Jackie Tabick'i

There had always been women on the academic as well as the administrative staff of
Leo Baeck College. There were also other women students, pursuing goals other than
full rabbinic ordination.

The real test, however, came when the minutes of the Executive Committee of the
College dated 29 March 1966 reported on the interviewing by the Students’ Selection
Committee of a woman. A member of the committee felt that she would have been
better advised to take a Social Science Diploma or full-time Youth Leader’s Course
rather than to consider entering the rabbinate.

The decision had been to accept her, provided that certain academic qualifications be
fulfilled (although she never actually made it into the College). This reflected an
earlier decision made by the Union of Liberal and Progressive Synagogues as far back
as 1954, when they had been trying to establish their own rabbinic college. At that
point, when the subject of women students had arisen, they concluded that the college
could not on principle deny the right of women to enter the college, as students or to be
ordained, but that the college could not guarantee them a job.

It was in 19741 that I applied to the college. I was a little surprised to find that the
answer to my first enquiry was framed: “Dear Mr Acker” (my maiden name!). My
application must have caused some problems, for further correspondence was long

vt Extracted from Jacqueline Tabick, “I never really wanted to be first”, in Sheridan, ibid, 16-20.
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delayed. I 'phoned the college and was told, in confidence, by one of the women
secretaries that each day she placed my file on a desk for processing, and each day it
was returned to her, untouched and unprocessed.

In due time, I became Chairman of the Students’ Society and that year, the Board of
Studies report on my progress read: “Her attitude to the other students is rather like that
of a mother hen, but she is very popular and an excellent influence. As a rabbinic student
she will be fully entitled to ordination.”

But then the real pandemonium broke out: they had to organise a feminine form of the
Ordination Certificate!

Text 12: Judy Maltzvit

Barely three weeks after she was told she could no longer teach at aleading Orthodox
institution in London because she had decided to pursue rabbinical studies, a
prominent Orthodox feminist has been reinstated.

In a statement published Tuesday night, the London School of Jewish Studies stated
that after considerable deliberation and consultation, it had decided that having
Lindsey Taylor-Guthartz continue teaching at the institution did not compromise its
basic position that women should not be allowed to serve as rabbis.

vt Judy Maltz, “Following backlash, Orthodox female rabbi gets job back at top UK institution”, Ha’aretz (7 July 2021):
<https:// archive.ph/RWGAC>
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“We have concluded that our academic fellows are not religious appointments - and
therefore should be made on the basis of academic merit. As such, we are delighted to
restore Dr Taylor-Guthartz’s academic research fellowship,” it said.

Taylor-Guthartz, who has been teaching at LSJS for 17 years, graduated last month
from Yeshivat Maharat in New York, where she received her rabbinical ordination.
Maharat was the first Orthodox institution in North America to ordain women. Taylor-
Guthartz has adopted the title ‘rabba’ (the feminine form for rabbi) since her
ordination.

Last month’s decision by LLSJS to end her teaching appointment drew outrage in the
progressive Orthodox world, where women have been assuming more significant roles
in religious life in recent years. Rabbi Michael Harris of Hampstead Synagogue
resigned in protest from his academic position at LSJS.

LLSJS, which provides adult education courses and rabbinical training, comes under
the auspices of UK Chief Rabbi Ephraim Mirvis. Its statement noted that “as the Chief
Rabbi has made clear, the ordination of women remains outside the boundaries of
mainstream Orthodox practice”.
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